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Rev 	Nolan 

: I'd like to ac wily rsk you some things about back. 
7round and how — refily briefly — how yn rot involved. 
Let me just start by back—talking and ask you to s-y 
whrt you'v just grid. 

If someone were to say to you, Ag 1.E' this a 
valid topic, why would you say you think it is? 

A: No, I think it is. a vrlid toTlo, the white resit—
nice in South Africa. I think it s importrnt that 
it be known, first of all, especially becruse in my 
experience outside of South Africa it's seldom known. 

The struule is seen in simrle blpck pnd 
white terms which I think is not entirely true. The 
resist-nee is often a class thig to start off with, 
end a nuestion of who one sidez, with, in terms of. 
siding with the oppresseds or the oppressor'and 
whites have that choice whether they're going to 
side with the or ressor or the op rerned. 

I think it is significnnt that there rre a 
nood number of whites who have not sided with the 
oppre-;sor but sided with the o:)pressed. And I think 
that's an import' nt fact in the strugfie in South 
Africa. 

.  In other words, although rpce is the most 
prominent part of the struggle, the whole issue in 
the final analysis is not simply rbout race. 

It's about ornression. And when it's about 
opr,ression, well, ydn: can side with or ag ,- inst opp—
re;_ ion, whatever your colour may be. 

( : And do you think there are whites inside South 
Tfrica vino don't know about white resistance in 
South Africa or who don't re-lice? ur do you think 
thrt they know something more about it? 

A: Yes, I think there probnbly are whites who don't 
7now that. On the whole they do, but they don't know 
much about it, but V.thtnkly think of it as there are 
a.-  few white com-lunists around the place. 

And they know for example tiart there are 
white people in the ANC. They've often he: ,rd of people 
like Joe Slovo or somebody like th - t. 

So, in the minds of most wAte peonle, tnere 
is the fact that there's some of these white corn un—
ists who go ro-,:nd agitating. 

But on the whole, I obviously think thet it's 
very very inportrnt that they should know about it, 
',plow more about it and have more accurate knowledge 
of valite resistance. Yes. 

(I OK. Let me take you'back. I'm interested to know 
tnbit about your background, and how you grey to have 
your politic 1 views and personal ideological views 
that you did? Where do you come from? 

A: Well, I'm born in Cape Town. I'm fourth generation 
Wtthtiliripma.rreigterriatOulikesnostanhne ellite South 
Afric , ns I should thiAc. 
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Acont: I come from s working class white background 
77137Torked in e bank for four yenrs. My fnther wns 
a carpenter, so I went up the scsle, so to spesk, to 
be a bnnk cler, for four years. 

And then I becnme a priest. Now, my cosscient—
isntion has to do with beinr a, dominican priest. There 
are severn1 frctors to that. 

Perhaps one of them is nn.understnnding of my 
fnith in religion PS strrting from the fnct of suffer—
ing, suffering in the world, the nature of the suffer—
ing, why peosle suffer — the fact of starvation end 
why peosle are starving, getting one'sto issues like 
oppression etc. 

Now, thnt has allwqys been very imnortnnt for me 
and I should think that s nn importnnt stnrting point 
for we. 

It's en importnt strrtilg point for me ir my 
own theologicpl studies of what religion is about, 
whst the Bible is about and so forth. 

And on the other hend if yo ,  have rz concern 
and iiterest for suffering people, you're likely to 
mix wit'rl them, you're likely to listen to them, you're 
likely to side with them eventually. 

It is of course a, grnduel process. It's diff—
icult to describe all the stages or anything like that. 
With that sort of princinle, if sou like, behind it 
of concern with people who pre suffering and concern 
to do something rbout it and religion is about thrt 
kind of thing, one grndually becomes more conscientis—
ed st you lesrn more of whst's hen ,ening, as you dis—
cover more of why it's happening, and es you discover 
1,ore of whst the Bible really menns. 

Excent for most people don't reslly go through thnt 
gradually — wns theze anyth.i -g specffle, w.s there any 
turnisg point that yoa cosld pull out to spy that 
this is an example of something that onened my eyes? 

A: There was no big dramp itic chnnge that I know of, 
T can mention some things that were very irportent. 

Ore is working wit ► students. I was e student 
chnplainf for a long time. I therefore feced the 
ruestions that students nsked. The ruestions that 
students asked ri-out politics and the ruestisss that 
students asked about the Bible. 

So, I was faced with those ruestiona and hay—
ing to try and finds answers to those suestions. Sov 
working with students, first of all white university 
students, then black end white universit students 
and eventually blsck saholl kids as well. That 
certninly had a conscientising effect. 
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Acont:  But agrin it's not one dramatic moment change, 
but it's working mer a good number of years with such 
people 9  tIa*ould say that hpd an influence JP. 

: Do you have a recollectio of when you first heard 
about black figures in politics? When you first heard 
mention of 140, ,delp and the ANUIrsE0 you have any re—
membering of how that first 	made clear to you and 
how you? 

A: No, I can't remember when I first heard exactly of 
The ANC or Mandela. One grows up with that. What 
would have been more important — I would have heard 
about it first of all in a very perjorptive sense and 
a very bad, and then gradually come to realise that 
it wasn't so bad or to change one's mind about it. 

But again I'm afraid I haven't got any nice 
dramatic stories of change or co-version: It's 
mostly gradual. 

A very impo•tant thing too, was a Theology of 
Liberation in Latin America. But even that, I startel 
reading that gradually and then spent six weeks in 
Latin America in '75 and that Was very important to 
me. 

But, eftnrthnn isstfrtt& - ttpdnvthdtthen. 
I had been rea_;dinp Theology of Liberation before 
then. 

( : Where did you go in '75? 

A: Basically I went to a conference, a Catholic stud—
ent conference in Lima, in Peru. But on the way, 
I passed through Brazil and on my wpy back from Lima 
I passed through Santiago and Chile and Buenos Aires. 

Then I met some of the Theolopians of liberation 
and students and so forth. 

C: Had you before that thought about it in context of 
nuth Africa? 

A: 0, yes, — very much. 

C: And when you say this gradual movement, was that 
going through a stage of liberatlism? You grew from 
being unaware to being a liberal to ... 

A: Yes, definitely. I definitely went throogh a Stage 
of liberalism. 

( : But most peo le would not move there and if they 
moved there they'd stay there. 

A: JP. The movement from being liberal to being, what 
rhall we call it, being more radical, is something that 
has interested me for a long .  ti e — how people take 
that step and whythey take that sten. 
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Acont: I felt 1  did myself. It's very difficult to 
account for exactly, but a great derl of it is simply 
infOmation, a great deal of it is for example — it's 
one thine to know that there are 7oor people, and 
want to do something about it, another thing to know 
why ther.e are poor people. 

So, social analysis I wo ld sny is an 
extremely iuportEnt factor in moving from one to the 
otner.Openmindedness is obvioutly i portant there so 
you don't get stuck. 

And then just generally experience of people. 
Peolnle you mix with and know, talk to and learn from, 
would say that makes a difference too. 

The big stumbling block for very many 
Ghristim liberals is theology. Thrt they have s 
way of understmdi'lg what their Christian frithh is 
that will prevent you from takinE the step from libe—
ral to radical. 

And I think that one of the advantages I 
had, was that thihlnlaytkat Attlesubject, theolory Was 
one of the things t was thinking about, ouestioning 
and tryttegttndtngerstand better, and that meant per—
haps that I was less likely to get stuck in a lib—
eral phase. 

(,..; It's interesting that you say that there can act— 
ually be a. block — the theology. 

A: Oh, decidedly so. Theology is my particular hobby-
7orse, my interest, the thing that 1  do most about 
and I'm convinced that it is extremely important and 
that one of the reasons why the churches can't move 
any further, more deeply into the struggle, more 
effectively into the struggle at the moment is in 
South Africa we don't have an adecunte theology to 
do that. 

We don't have an adeounte way of accounting 
for why we should do that, why we must do it and 
one of the differences between Satth Aeritan and say 
Latin America, is that in Latin America, as people 
began to get involved, there was current a new 
fashionable theology that made sense of what you 
were doing and that made sense of taking the next 
step. 

But we don't have that, and thnt's one of 
our big lacks. 

...: And do you think if that's one of the lacks, do 
you see that changing? 

A: Well, yes,there are numbers of peonle trying to 
Io something about that and the whole institute for 
Uontextunl Theology that I'm working for tries to do 
that, to provide a South African theology, a context—
ual theology in that sense, to help people to see 
that their faith doesn't mean, or doesn't hnve to 
mean what they think it means — doesn't have to 
have the kind of constraints that it appears to have. 

And that in fact it challenges one to do diff—
erent things from what one might have expected. And 
that that's till thorot Oily Biblically grounded.and 
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(: Can you tell me a bit about your history in the 
"Vominican order? A couple of peonle have told me aboUt 
various junctures, but can you tell me.. 

A: OK. I'm a Dominican rnd I became a Dominican at the 
reginning of 1954 and studied first in Stellenbosch 
where we had a seminary, and then two years in Rome. 

I came back from there end I was an electurer 
in our own seminary in Stellenbosdh. I gradually 
did various other jobs and ended up ps a. student 
chaplain and was then made what is known as the 
Provincial of Southern Africa, which means the per—
son being Eesponsible for the Dominicans in that 
area, the outhern African area. - 

That -was an election. I was elected to that 
and I did two terms of office, two terms of four 
yeprs, I did that for eight years. 

When I was apT)ointed provincial I came to 
Johannesburg; — the headouarters of Iominican orders 
is in aohannesburg. Before that I'd always been in 
the Cope. 

1983 at an international meeting: of Dominicans, 
I was elected to be the what is called the Master 
General, the title of the person who's responsible 
internationally for ailDominicans. 

According to our rules and regulations, 'Lyle 
can decline such an election but then you have to 
give your reasons for declinkng and then thea, assemb—
ly vote again about whether they accept your resons 
or not, because you might give totally trivial reasons. 

I gpve my reasons as being the importance of 
the work in South Africa, particularly the theological 
work in the struggle in South Africa and the assembly 
accepted my resons unimthatuulynimously. And so I 
cameback again. 

Now normally that would not have been a par—
ticularly important event — but it was blown up in 
the nev.spepers, in Europe particularly, partly bec—
ause it just hadn't happened before, partly because 

a South African and a white South African and 
I mentioned apartheid in my reasons for not taking 
it up s ; all of which made it newsworthy. 

, : Tell me a bit more about — I mean dlist you at all 
Think of taking it up? I mean it woul_d have been an 
important.. 

A: No. I didn't hesitate nt all. I believed sub—
secuently someone's produced a play on the BBC about 
the election and my not taking it up, etc etc. It 
caught the i agination of people in a strange sort 
of wfy. 

And according to this play, I come back home 
and things eo very bedly and turn against me and all 
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Aetnt: and all the rest end then I begin to think 
maybe I shojld have taken that nnd not stayed back 
here and there's rnother twist which I'd forEotten 
at the moment where thi_&, go well again anyway, 
and then I'm glad that I didn't take it and that 
I'm babk in South Africa. 

which is just so- unlike me or my re-- ons, 
that it's totally laughable. I didn't wf , nt to take 
it and I've never regretted for a moment th:t I didn't 
take it. 

It Wrai — I think even the romanticising of it 
and making it a big thing and people talking about it 
is just a symptom of the very thing that 1 wa.s fight—
ing and that is to say that what happened was that 
there is a particulr job that needs to be done which 
is Lester General of the Order, which is to a. certain 
extent ar administrative job, which is a certain kind 
of leadership job. 

But it has an enormous amount of prestige 
attached to it. 

Now, one of the things I Was rejecting, was 
the prestige attched to it, and saying we've got 
to Loa a .t this as a job. It's no different from any 
other job that I could do. And I've got to compare 
it with the job that I'm doing in L'outh Africa 
without any thought of prestige of either of them. 

It's got nothingto do with promotion, it's got 
nothing to do with prestige. It's two jobs. And I 
must ask which am I most suited to or which does God 
want me to do, to put it like that, or where would 
I be most effective? 

And to me it WEIS absolutely obvious that 
I8d be more effective in the 5outh African situation 
with my background and the things I've been able to 
do, and that someone else could do the other job. 

So, to me it was no different from deciding 
whether I was going to teach theology in the univers—
ity or work for the ICTU or take a parish or somethirw 
like that. It's deciding on a job. 

Now, people have romanticised it because it's 
got all that prestige attached, because one is elect—
ed to it etc. Now that's 	as I said, precisely what 
I was mating people not to do take into considerl , tion 
and and asking our chapter, as it's called, of the 
assembly to just look at it as two jobs and say now 
arybody in their right mind would see that I'm better 
suited to the job in outh Africa than the other 
one. 'lid that somebody else can do the other one, 
but not PS easily find someone to do the job that I 
want to carry on doing in South Africa. 

To me it WPS as timple as that. There was 
no problem about it. I had no regrets about it, therel.,:. 
no ouestion of th►nking maybe I made a mistRke and 
should have gone to do it, because that kind of issue 
about the prestige or something like that is precisely 
what I'6 fighting. against, precisely what I reject. 
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Acont: The prestige of that job — so there's no 
MXOrion about the job. 

Do you mean what you're fighting arout in South Af—
rica? 

A:.Yee, beceuse one of the most important things in 
Terms of values and values of the Bible, or Christian 
values etc is precisely that one doesn't go for 
status, prestige, for top things, for success, for 
achievement in that, sense of going to the top. 

Chriationity is all about not doing that, but 
serving people in whatever ways it is and it doesn't 
matter whether I'm on top or where one is, how can 
I serve people most effectively? 

If I felt that I could serve people most eff—
ectively by being master.4eneral, then I would have 
done it. 	wouldn't have hesitated to do it. But 
I WEIS not convLced of that. 

The issue I'm trying to sny here is there are 
two possible jobs you could do without regard to the 
relationship of the one to the other in terms of 
prestige and status. 

And that, it seems to me, the man who wrote 
this play for example and many others have not under—
stood. 

(: Do you know who it WPC who wrote that play? 

A: Desmond OlGrndy, or 0' Brady or something like thdt. 
T think, is he p BBC correspondent or something like 
that? In Rome? I haven't met the man. 

: Was it a televised play? 

A: I'm told so yes. I believe so. 

You haven't heard ...(???...228) 

A: No. I've only heard about it, from other people w 
7ho've seen it. Might have been a radio play, mind 
you. I'm not tot sure, I've just heard about it. 

: And you wouldn't know anyone who I could try to get 
rt through? 

A: no. The person who told me about it had heard it 
Trom someone else when he was in 

(: And Ithe name of the conference that elected you? 

A: Every four ye' rs we have an international meeting 
of Dominicans which is called a General Chapter. And 
this WPS the Oneral chapter of l9P3. 

: And I would only use this to show the way you feel 
misrepresented. But do yo hove any of those clippings 
of... 
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A: The only clippings.I have are sort of very odd. 
Tirst Of all let' me tell you two things. First of 
all, I didn't keep the clipAnga of the newspeaers„ 
secondly, I refused to be interviewed about it. 

So, I wasn't interviewed about it, they simp-
ly took the story RS they got it from anyone. But 
the only clip ,ings I happen to have, which I could 
dig up for you, are the ones from the newspapers in 
Italy, because it was sent to me by the soath African 
embassy. Thet's why I've got them. 

(: Why on earth did they send them to you? 

A: I don't know. Perhpas to tell me they knew all 
aout it. 

And they're in Italian? 

A: Yes. 

Iniinveuld anybody have them? 

A: I hove them, those. But the rest of them I doubt 
ilaether anyone"s_kept all that - at least I don't 
know. 

: OK. Well, maybe I might follow up to ask about 
Those. 

When you said the job that I have to go back 
and do in south Africa, you're still clerr about that? 
A: Hmm. Yes very clear about that. I'm clear about 
it in my own mind, but it's difficult to find the right 
words to describe it to someone. Because I would 
describe it PS doinp theology. 

But that doesn't sound particularly exciting. 
or very import-nt for the struggle in South Africa, 
etc, but believe it is. 

So, you could say thot at one level I came 
back to contdnue in the strupgle as e Christian, as 
a priest, but the specific role, the specific cont-
ribution I feel I cen make, is in the areo of theol-
ogy. 

There are plenty of other people who could also 
do that, but a few people are a f, convinced of thatimo-
ortance of that as I am. Frank Chikane is just as an 
examale, that's why we work together. 

But,you won't find very many others ,  who are 
totally convinced that theology has an extremely imp-
ortant role to ploy. 

"nd what I described to our General Chapter 
Was — you see, we are Dominicans and one of our spec-
iolities es Dominicans hhs always been theology. And 
I live in a coantry where theology is actually being 
used to promote the system. ihe wry in which 
uhristtenity is associeted with apartheid or just 
generally with the system and where op osition to it 
is regarded as atheistic, aa communist. 
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Acont: 	,Toow, that faces us rith a particular theo— 
n7r6r-1 problem that's different from mort other 
countries where there is forrs of oppres.ion.There 
are some similarities in 1, -tin America, but they 
haven't used ChriAianity and theology as obviously 
and intentionally as the South African regime has 
done, throughout the ages, with the Dutch Reformed 
Church say behind it in that kind of thing. 

And we're at n stage now where the opposition 
does come from the church. There are enormous prob—
lems about that, becruse the church is often hamstrung 
and not able to, as I said earlier, not able to get 
fully involved in the struggle. It hesitetc.s at 
certain points and all the rest, bee:use its theolo—
gy doens't enable them to do so. Whichever way you 
look at it, there is a very serious theological prob—
lem. 

There is the problem, if you like, of the 
theory of what Christianity is. And this is very, 
very, — how should I s y, — has an enormous influence 
becase you're not merely talking abalt political 
theory or social theory or the theory that takes 
the form of policies etc. You are 
a problem that affects the conscience of people. 

What they feel guilty about, or not guilty 
about. You talk about somethi - g that's sacred for 
people or has a particularly strong influence on the 
way they will act or not act. 

Talking about the way they understand God, and 
what God wants and what c, od will do to them. Now, 
all of that, whichever wry you underst nd it, whether 
you understmd it that God wants the system the way 
it is or whether you understond that God doesn't want 
it the VW" it is, is a. very powerful social force. 

And vlien that's all confused and mixed up, 
and all the rest, you are not eroily going to move, 
how should I say, from where we are to something 
better. You might be able to do that, but you would 
do it with a great denl of confusion. 4nd we wouldn't 
be ouite sure that what we move to is all that much 
better, with that kind of confusion. 

Because we are to a very large extent a so—call—
ed Christian countyy and religion and Christianity 
still plays a very i ,  portant role in the lives of the 
people and so it is important what kind of Christian— 
ity it's going to be. 

f:), that's wh:t I came back tocontribute to—
wnrds it. And I feel that's very important and since 
I know I can do that, and I am so convinced that it's 
important to do that, so I feel I have a role, a cont—
ribution. 

&: Since you're 
cocrete, that 
bit vague to me 
you do? You've 
you want to do, 

a person that really appreciates the 
the name of this institute sounds a 
— what would you say you do? What do 
told me what your goals are, and what 
but 

.../10...337 



Rev Nolan 

A: OK. The words Institute of Contextual Theology 
all sound very abstract and that't true. Let's take 
theology to stert off with. 

Now, although that s an abstract wordkand 
not gen,rolly a people's wOrd, it seems to us very 
clear that theology is somethingthat hns been don-
fined to seminaries, universitibs, academic circles. 
Often generally clerical circles, middle class etc. 

Now, that has been its context up to now, the 
context in which it happens. Now, we feel that should 
not be the ()ewe. Theology should happen and be done 
by the people at grass roots. In groups - youth 
groups, women's groups, and whntever.other groups 
there are end within the struggle and from the exp-
erience of the strugple. 

So, we use a word like theology because we 
don't want it to be simply confined to the context 
of people who generally side with the operessors. 
And in a certain sense, reeppropriete, get the people 
to resppropriate it for themselves. 

If I use another word than theology you might 
understynd me better. But the Bible is now possessed 
by the people who are on the whole on the side of the 
oppressor and they are the ones whq use it, just in 
the seme way they use the media or they use culture 
or they use education to perpetuate the system. 

Now all of these thirgs have to be taken 
out of their heeds it's not onJy weapons -net have 
to be taken out of their hands, but the biblehhas to 
be taken out of their hands, and given back to the 
pednle to who* it belongs. 

Because the Bible of all thinp,s belongs to 
the poor, it s a book about the religion of the poor 
and the op rêssedv the slaves in Egypt ripht the wry 
through. Part of what we want to do is thke the 
Bible and theology and erive it back to the people. 

Now, it's called contextual theology because 
we nre awree of the fsct tha .t all theology comes from 
a palticular context and we want a thology that dev-
elops from out context in South Africa, that is th- 
oroughly °outh African, thFt comes from the graes roots, 
from the stIktgle, from the conflicts, from the people. 

Now we're trying to enable that to hap-en. 
oo l  we're an institute because we're e group of 
people in an office with a steering committee with a 
membership and all the rest who are trying to enable 
something to ha open in °outh Africa. 

oo we have projects, but ye don't try to 
possess them, we try to get them off the ground, ini-
tiate them let them go. I'll give you some exam les. 
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A: There were feminists, there were women oro nd the 
7ountry who were also interested in theology and whet 
this had to do with the Bible. They didn't know one 
,,nother t orthere were no links or anything like that, 
so we brought them together hod conferences enabled 
them to discuss this further, set up groups, write a . 

book etc, etc, 
6o, we enable it to happen, but we don't poss—

ess it. Black theology to a large extent died out 
in South Arica, we enabled it to be revived. We 
organised Conferences, again writing books, a reader 
on some articles on black theology etc, etc. We 
revive it to enable it to go forward again an enabling 
job. 

We work with the Africon Independent ''hurches. 
We are trying to help them articulate their own theo— 
logy. We are not trying to tell them what it ogght 
to be, but their theology is contexturl — it comes 
right out of the context of townships and of nn 
African culture and of the experience of the moment 
and this is the way they understand whlt Christianity 
is about. 

It's never articulated as a theology, it's 
nyver articulated in concepts, or systematically. 

we helping it to do that, so that they can soy it 
to others, so that they can be in dialogue with others. 

it's an enabling job. We're enabling 
something contextual to haepen. And so forth and 
so forth. 

We have all sorts of other groups that we 
work with where we try to enable things to hapoen, 
try to publish what hapoens, try to fertilise the 
various thiogs that do haepen,provide people with 
information so that they can do their own theolcgising, 
and our hope thvis thnt out of that a South African 
theology will come. 
side ends,..414 

Side B begins...00T 
( : a lot nboJt white and apartheid and bake4n.ytucen you 
actually situate for me — do you ever think ab .eut 
what am I doing as a white in the situation? ?o you 
think it's relevant that youPre a white? Can iou 
say anything eloout your role as a white? 

A: Well, first of ell I believe in non—racialism if 
That's the way to express it. I would like to soy 
that although the form the oneression has taken is 
obviously a black/white thing, that below and 
behind that, very simply, the exploitation of people — 
there nre op -ressors and oppressed and that if one 
could even corceivnbly do away with race, and class 
system could continue in which there are still poort 
peoflle suffering, to vet back to tbebeginning that 
the st‘rting Point is the suffering of people. 

Whether those people are black or white is 
irrelevant, the people suffer. And if the people 
who make them suffer are bilIck or white is 'also irr— 
elevont. At the present moment it is white, but even 
if you changed it, mixed it vs Wodk or white, from 
my pint of view you would still hove a problem. 



.../12...021 	 Rev Nolan 

Acont: 	So that efen if you. have a kind of eeuality 
mongst the reees, but no•eouplity amongst rich and 
poor beceuse there's uneoual distribution of wealth, 
you just have the seme problem in another form. 

Now, because of that, the issue for me is 
oppressor and oppressed, not sienly black or white, 
although. I'know only too well that it takes that form 
in South Africa. end the myth of race has been used 
as a very effective way of oppressing people in South 
Africa, 

Now, because of thet, there's no problem for 
me. I don't feel guilty about that or I don't wish 
I .  were not a white south African like any other South 
African. We South Africans are of differnnt shades df 
colour and raeipl backgrounds and national backgroueds 
and all the rest. 

A really important choice is between justice and 
. injustice oppressor and opnressed and thet's the im—

portent thing, whether you make the choice or not. 
Now, perhpe s through no fault of their own, there are 
many people who are oppressed, who haven't made pn 
option for themselves if you know what I mean. 

Perhaps J.  could just start using thet term. We 
talk about an option for the poor, which might des—
cribe what I'm trying to do and describe what 4'atin 
American theologicens and others are trying to do. 

Make an option for.the poor. New, if you use 
that terminology, the issue is who's taking an option 
for the poor and who hasn't. And meybe the poor 
themselves are not taking the optionf for lihemeelves, 
and for their cause, but either go along with things 
as it is and haven'• been conscientised because they 
have a kind of faith in a religion which seems to thikk 
you couldn't possibly take an option for the cause 
of the noor themselves as god's cause. 

But, there're also people who grew up on the 
other side, as not part of the oppressed, who can  • 
teke an option for the oppressed and be one with them 
in the interests, concerns and in striving. 

. And that that happens is very, very import—
ant. It happens everywhere* It could hepeen in Latin 
America the Phillipines or anywhere else ps well. 
But it's more remarkable in a wey, or more — stands 
out more in South Africa, because of the colour. 

You can see, even if p, person who is white tukes 
an option for people who are black is much more of 
an anomaly than a Phillipino who grew up in a middle 
class, should take an option for the poor it is hard.,» 
ly noticed, whereas the colour of our skin makes us 
conspicuous. 	1 

But in itself it s not a stragge phenomenon. 
But anywhere in the wofld in any of the changes or 
revolutions or anything, there were certainly lots of 
middle class people who took an option for widaing .  
class peopleow however you want to put it. 
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Aeon-GI  And that's all that's happening here. So. I 
don't find it extraordianry, I don't find it odd, 
etc,. 

Because of the rocipl form of the o7, ression 
in outh Afriep, it's sonetirs limiting, . there's 
certain thi , gs because you're white, you wouldn't 
do, but you would let block person do. But that s 
important not only in colour but in ell sorts of 
other things. 

If I haven't got talent to do a particular 
thing and someone else has, I must let the other per-
son do it and not try end pu,sh myrelf into it, so 
that's all part of my own philosophy anyway. 

bo, it doesn't bother me as a white that there's 
certain things I wouldn't be eble to do. I cuuldn't 
epsily rrite articles a l,out black theology for 
example. or say thrt I'm writing about black experienee. 

I can't write from a black experience, but thatts 
allright, it doe:m't have to be a problen, I car do 
other things. 

I wo#1d love to esk you a whole lot of ouestions, 
rut can you just tell me about YCS end YCW ond the 
Elation movement, in the context of the isme I'm ask-
inE you obout, being white. Whet you ssid about 
encouraging people to trice the option for the poor, 
was that one of the contributions of YCW? 

Cos I understand yon were prrt of the founding 
of YOSOm... 

A: Of, Ycs, not YCW. YCW 'has existed since shortly 
after the second wcrld war, in South Africr=, and I 
was working with Catholic university students and 
went to "atin America, onw of the things we_lertnt 
about is first actually the methods of the YCS - 
a method which YC also uses. 

And so I introduced thrt method prd eventually 
YCS into Catholic university circles in South Africa, 
with the help of YCW atrom their experience and then 
into schools. 

Now, when 1  spy I did it, I mean 1  was amongst 
people who did it, 1  wasn t alone. I did it with 
the students to a very late extent. ..̀ 3o, I was 
Natiooal chaplain to YCS for about eight years or 
something, like tiTt, and certainly had a lo .t to do 
with the building up of YCS in South Africa. 

CAM was first of all YCS post-graduates after 
school or after university and then gradually brorden-
ed out to include people who hadn't been in YCS ro 
well. And it s a small group d people and it's 
center d around Johannebburg - it's a movement of 
the type that's (mite common intthe Catholic Uhurch 
tha .t uses Review of Life, which is the Sep Judge 
Act(?) and that s what all of those have in conoon. 
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Aconta 	It's a method of involvement in the struggl 
Tr7E—characterises those three. 

YCW working with Workers, YCS with students 
and CAM being for adults. In this particular case, 
mostly white adults. We might have another group 
working in ')oweto with adults. 

( : O.K. So much of what you've beer. spying has been 
abstract or has been in theory and I'm just worried 
that someone will read tnis and might have trouble 
envisioning whnt these people actually do. Lio, can 
you give me some sense more experiential, anecdotal 
— I was going to ask you what achievements can you 
point aut Ibut can you say thnt,in concreter terms, 
can you tell me about some activity of YCS or 
somethkng you've been irvolved in ald you think this 
is whites working in. — 	really proudn and pleased 
of this achievement that, they did this and this? 

A: Sure. I wciuld hesitate to want to me: tton rnmes 
it that doesn t bother you. 

I'll come to actions in a. moment. But the 
most important achievement of it is the building of 
leadership, and a good number of black and white 
leaders in the struggle have come out of YCS. The 
experience that they went through and all that ht, s 
made them leaders and they're all over the place. 

So as formation as leadership training, that's 
the patt if you wsnt to say it where I feel most 
pleased about that, it was really worthwhile etc. 
the number of lenders who have come oat of that. OK? 
And that's black and white. 

As regards Fetions, well they vary enormously. 
It's basically let s say putting right something 
that's wrong. And - as I understand what . justice is 
about in the Bible, there's a verb that's difficult 

"  translate into English and the closef,,t tnnslation 
would be to do justice or to put right or to 
wrong someone. To put right what is wrong. 

Whst is the verb? •••■ 

A: I've forgotten what it is in Hebrew; if you can 
imaginedt as .a Hebrew word for justici, now that 
noun can be used as a verb. You haven t got a verb 
that corresponds to justice, we have to say to do 
justice, if you.understnd what I mean. 

That doesn t help very much either. We t:lk 
about dojng justice to a. meal or something like that, 
but what I wanted to say is the closest you could 
get to the idea is to put right something that's 
wrong. 

I wanted to spy that, because thnt's a broad 
undertanding of what work for justice means. Put—
ting right what is wrong. 

All the ecticns of YCS and CAY etc ail always 
actions to try and put right something -. that s wrong. 
So, it could be anything from a bad geography teacher 
who doesn't teach geography well, is boring or sone-
thing like thrt and then they work out how can we 
put right what is wrong here. 
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Acont: It couId be a drunken teacher or it could be 
7'37gthing that happened in the church, or it could be 
something in the community or it could be problems 
.that kids are hl-ving with their parents. 

And of course you don't just jump to conc—
lusions about whr-t is wrong that, has bo be put right. 
You have a longer view of what is wrong and am I to 
blame perhpps or is it reully wrong ete and what do 
you do about putting it •ight? 

But it could be what ap lear to be tiny little 
things, it cauld be big thirgs, you get involved in. 
You might find something else is going on which in 
'your judgement from a Christian point of view is e 
process of putting right something wrang in the 
schools say, or in the system then yOu would join it. 

But, the simplest Way I can say it is if I 
sny actions,which is the word gener-lly used, then 
people think of marches on the streets or something 
else like thLt, which is not whut I have in mind. 

An action could be talking tosomebody. But 
what is characteristic of it is that it s putting rig% 
something that is wrong. 

Now, very often the young people do,very 
small actions of that sort, as I say, there s some—
thing wrong with the way geography is taught, and 
everybody's always fuiling so.they do something 
about it and put that right. 

Nov, those are the.thiiAgle that build leader—
ship. It 2 the fact that hundreds of times, you 
have done - that, you've taken the initiative, you've 
involved other people in doing it, you found P way 
of doing it, when it didn't work you reviewed why it 
didn't work and again that s the stuff of thich 
leades ere made. That's education. 

And we're involved in that ki ud of educa— 
tion and out of that leaders have come. o, what am 
I sayi .:Ig? I'm saying I'm most pleased that there's 
leaders coming out of it and they came out of it 
through little actionsthat were reflected upon con—
tinuously. 

C: Do you have any visions of the future of i'outh 
Africa that yolk are working tow, rds? And do.you 
ever look at the news one day and think whet s 
happenilg and think we're closer to it? I know 
that's the euestion that nobody wants to answer — 
bud do you have any sense? 

A: 0, yeah, One of the things about church or religion 
Ts that we don't have a political policy in any wry, 
or a blueprint for the future, but we do have a vison 
I think of our own ...religion provides for the vision 
of just society. where there would therefore be 
peace. 
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Acent: And in a "outh African context, there's no 
Croubt about it, it would have to be — I won't go 
intc pll the reasons why, but it would have to be 
a democratic society, one person one vote and to me 
nothing short of that is ever going to bring peace. 

It has to be a non—racial society and not a 
multi—racial society where you've still got groups 
where their interests balance out against one another 
in come fommula or other that's 'again not going to 
bring peace, but thrtPs non—racial, so that race is 
as irrelemmt no creed or gender or anything else. 

It has to include a redistrtbution of wealth 
in some form or another, 1?eocuss if you still have 
rich and poor, even if it s a democvatic society 
and even if it's nonvaciall etc, it ^ still opp,- 
ressive and it wouldn t be just, so - it would have 
to be one that redisttibutes the wealth in some way 
or another. 

Aud o. viously commorl citisey.ship, common 
patriotism, one nation that sort of thing.seems to me 
to be the things that are necesssry. 

I w ould think the problem comes with sus—
taining that. How do you build a sustainable society. 
In tha.t area it is your culture — how do you have P. 

ner ao uth Africsn culture, and within that you have 
the issue of whet role is religion going to-play? in 
sustaining this, in making sure that people's vslues 
continue to be the values in community and ouality 
and ycu could even change structuress 

You could have people continually trying to 
Jeopardise thsoe structures for sllfish reasons — itt 
how you contain tlizt and sustain thetsgetirtonnew 
we're assuming it s changed — which is the area where 
I think religion has a role to play. 

: When were you born? 

A: 1934...51 this year. 

( : So, I'm just comparing the situntian now with the 
?arming of Jodak and the Congress of Democrats in the 
fifiteis. Do you have any remembrance of those times? 
Do 3.ou remember what yo,  r rea.cti on was then? to the 
COD movment? RS compared to how you feel now about 
Jodak? 

A: Wea4, what I do remember is Trevor Huddleston. 
T didn t meet him, but we always read about him in tit 
papers and then he wrote that book EuiLht for_y2us:Comfort 
which where 1  was training to be a priest nt that 
time was an very ipsortant book for us. 

itemember I came from the Cape — a lot of. 
these things like Congress of Democrats WES a Trans—
va'l Johannesburg type of thing. gO I waRn't directly 
involved in anything. I was younger then I suppose 
and not particslar*y involved in those things. 

OK. I do remember admiring Trevor Huddle—
stone very much. I do remember felling that one 
would want to side with him — that s about as close as 
I got to doing anything. I didn'tk understand a great 
deal of what was going on, but by that stage, I would 
decidedly be against the government, but without a 
clear idea of what 1955 meant for example, what the 
freedome Charter w• s really all about as I wculd know it now t  

_  _ 	,71 
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( I wap going to ask you about the risk of getting 
involved es individuals, — the heroes and' figures 
one would admire, would there be others besdaes 
Trevor Huddleston? 

A: Not really. Trevor Huddleston definitely stnnds 
out as a heroe figure. No, I can't say that tlere's 
any otlier particular ane. I mean later on perhaps 
someone like l'iande11 could — bebame a hero figure, 
but that VIE1:.i much, much later on. 

No, I don't think I could safely say 
anyone else. Probably hero figures in other parts 
of the world, because when you're a Catholic in an 
international religion ano an,international order like 
Dominicans, there were other Dominicans in other 
parts of the world one admired. 

And in my particular case, the particular thing 
yrs interested in was theology a d they would have 

been theologians and then admiration for many of the 
Latin Americans and th things that they were doing. 

So, often enough my attention in terms of idels 
and heroes was outside of the country rather tilim in — 
side. 

But Trevor Huddlestone I remember pprticularlyf 
from l'outh Africa. 

: energies. 4here do you channel them now? Are yo; 
involved in any political organisations? 

A: Yes. I'm ilAvolved in Jodak. 

Q: Why? 

A: Well, because I think tt the moment it's extremely -,- 
1,nportant to have extra—parliamentz_iry activit. — the 
parliamenta* nctivity seems to me kno way out — youtre 
not going to get anywhere via the Parliament. 

It's a racial parliament s .  it's an undeomcratiu 
parliament and all the rest, bo if you want - to build 
democracy and racialism and things_ like that, then 
you mustt— it has to start outside parliament. It 
has to 11, ext4 parliamentary. 

-I would think.that whatever one Wan pErt of 
should lee-;.affiliated teVDP.,,to iDe part of a comrlete 
front. I7iban see the iml,lortance of working in diff—
erent cori4ituencies, like students women, but also 
white l Indiant colaAred etc. Not that one wants any 
of those divisionw, but there are. 

So, it would be natur 1 for me to work in 
the white .constituencies of Johannesburg. I've worked 
most of my life with blatks, but still should work in 
the white cnnstituency, because that's where I belong. 

What other reasons would \1 want to be part 
Of Jodak? Well, it's exciting building something liAe 
this at this time. ror years we've agonised over the 
faet that there was nothing like that, and the white 
left was not at all organised. So, th.,..t's why 
there. 
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Acont: I do also lot of work with CAM of course. 
777-rhe.actions of CAM are generally, td'wvery large 
extent anyway, in the church. They often have activi-
tie outside of that. 

Individuals themselves cen have activities, 
because CAM itslef is a reviele thing. We review whst 
we're involved in. But everybody's an activist of 
one kind or another, and very often an activist in 
the church, trying to chenge thiege in the church 
develop things in.the church etc, 

So, a lot of my time is spent with that. eled 
then of eau rse, I work with ICT end then I tee vel 
around giving telks lectures, I try to write and get 
ahings written and to find time for studying etc. 

: L'm unclear. Real Quickly, could you tell me - 
you said you worked for blacks before. Coeld you 
just again tell me 

A: 0 yes of course, I didn't give you the racial pomIA. 
osition of things. 

YCS started as whiete university students but thei 
it gradually became mixed end when we went into high 
schools, it was majority black, so opec!,  of YCS wa.s 
black. So, one of the feeturee of YCS was one of the 
first, apart from the movements thet are in exile etc 
the first thoroughly non-racialmovement that actually 
mixed people in the same movement, in the sere comm-
ittees, so it could be white or a black who trees 
president or coordinnter any partitealar yeer. 

First, what yeai wae that, thet you were doing it? 

A: '77 - but we really bee:me mixed in about '77. 
nt you see, how can I describe that I'm trying to 
sey? I mean usually they are thoroughly non-racial. 
But there was nothing like the UDF et that etage. 

Earlier on of ccuree s  there hnd been the 
ANC and the congress of democrats etc, etc which had 
been mixed. 

The black conscioveness period, when everyle 
thing wee divided - even thoUgh everyone agreed with 
each oteer they were neverthelese separrted - we start-
ed scmething where they were together end sort of 
worked through the problems of thet and I think very 
euccessfully.That's a small group offpeopALe. 

It was an experiment in non-racialism nil right• 
Thet, and even in what i call Parish work thet I have 
done, I worked in Stellenbosch in the so celled 
eolored community, 

So, I'd been mixing s. yesr in the office at ICT, 
I mean I'h the only white,• and I got to Afrien Irde-
pendent churches, I've been to their conferences and 
I'M the only white amonst them all.. 

Nhen I went to their conference three weeks. 
ago, Ihwhadthe run their conferenece I was the first 
white isho4d ever been to one of them. So, I'm often 
the only white in black circles, but when it comes 
to the ectual politics, tey constituency is White 
Johannesburg. 
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('I How do you define actual politics? 

A: Well, when I'm working with the Africnn Independent 
'Churches or something of those things, I'm working 
more directly rs theoloey. 

I'm trying to understand Christianity in 
relation to this context. I'm there in the capacity 
of someone who's supeosed to be informed about that. 
It's a partiuclar form of wervice, which I see a: re-
lated to the struggle definitely. 

But when I mean Jodak, I'm not their theologia4, 
I'm not their priest, I'm there ae one member amongst 
othere. I'm there working out about what do we do 
about Johannesburg liberale. How do re carry on this 
campaign? It's two very different roles. 

The direct political one, which is more the 
Jodek one, - it's very difficult for me to go and sit 
in p civic association in Soweto, in the middle of 
KOSAS or whatever else trade union, and try to just 
be one with them. 

There's no point in fooling myself that I 
am. That's not my constituency. 

0: So, before Jodak„ did you hpve a kind of gap? 

A: Jr, . You could say there was, There were often 
Mscussions ard little thing:,  going on but I suppose 
you could say there wes never the more direct politic-
al activity that's epossible now, with UDF. 

I mean that wasn't possible for a lot of people, 
not only whites. 

As you've explained you. deel with the whites in Jodek. nut do you ever deal with the white majority, the 
white mouping, the more conservative roles? 

That's a. criticism often, it's preaching to 
the cenverted. 

A: Ah: Let me just say I've got a femily of course, 
and I've got a. family that's very conservative for that 
matter, politically. And therefore relatives and lots 
of friends end so forth. So I know those circles 
quite a bit. 

And then through the church, I spend a lot of 
time talking to liverals and even conservatives in 
church and workshops and things like that. And 
then through Jodak cos they try to have public meet-
ings which does include them when T gpvd a talk 
the other night, to a broad public Jodak meeting, 
which was very much a matter of talking to liberals 
etc, etc.PFP types. So, ja I do have some contact 
vdth them. Not r great deel and do work to some ex-
tent with them. As I srid earlier, I'm very interest- 
ed in how people take that stepl _And whether they take 
it, because as you said, they c:n get stuck there. 
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Yew, you seen Jodnk he1,1 peonle tr.ke t3v.t step? 

Az Yer, -Precisely because Jodak hrs provided a plpt—
Tom or which to ,ten. Becsuse if you take the step 
now by ery movinr from bieng a member of the pirP 
Yuuth Group or something else like thet to being 
s member ,of Jodrk, you've got nn actual concrete 
way of tnking the step. That holns. 

And then tHrolagh its ovn vrgument thrl extrs— 
pnrliamentary politico is good tning, it is not 
illeg,l nnd it not brnned and you don't have to go 
underground vnd you don't have to be chased by 
security riolice etc by beinr extremely parliamentary, 
so oy the whole cre ting of that posaiblity and argu—
ing for.it, T think Irls made the'etep possible for 
peorie for vho it might not have been possible 
before. 

Intervier endc4,..394 
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