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Interview: Beyers Naude 

...7 and half.. 

A Yes, it was subsequently made known and that there was such a letter 

and that it was written t ❑ me and that it was receivedin the office, 

but I had no awareness ❑ f that whatsoever. 

Q Y ❑ u never saw such a lebie r? 

A N ❑ . 

5 ❑ y ❑ u are saying it was a very easy smear...to make it... 

A It could have been; there c ❑ uld have been such a letter of course. I 

am n ❑ t (3a) contesting that. 

C. Gut that the linking ❑ f anyone wh ❑ was a trait ❑ r 

A Eh, there is n ❑ d ❑ubt about that; if theVAHVe achieved that.. Y ❑ u knot 

it is the same, it is ❑nly n ❑w worse with F ❑ r intance this funeral in 

Crad ❑ ck with the Comynist flag which appeared there behind and with th 

tremendous reaction and not ❑nly on the part of Afrikaans but also 

En ❑ lish speaking people, there. In p ❑ inting to that by saying there is 

the clear pr ❑❑ f of the way in which this man is either c ❑nsci ❑ usly ❑ r 
1:co-..)" , n3/ 

unconsciously identifying himself with c ❑mmuniE m, ❑ r igning - himselfj 

to be identified. 

Q.  I was going t ❑ ask you about that, maybe we c ❑ uld jump ahead and deal 

with it. H ❑ w did y ❑ u feel at the funeral? Graaf Rinet is not t ❑❑ far 

fr ❑m Crad ❑ ck. (NO ) So y ❑ u knew that area, y ❑ u kn ❑ w ho w in some ways 

sheltered it is, were y ❑ u quite sh ❑ cked to see the flap ❑ r d ❑ y ❑ u...? 

A I didn't notice the flag at all. I had n ❑ awareness ❑ f the flag. 

Q Really? 

A N ❑ , n ❑ t at all because it appeared behind us. I never saw it when 1 

came ❑nto these stands I just delivered my messaoae and I climbed d ❑wn. 

And I sat d ❑wn. And I only then that nioht, y ❑ u kn ❑w, saw for ihrlance 

the procession of ministers, that there was that flag behind them and 

in the pr ❑ cessi ❑n. I had no awareness that Lhere was such a flag. I 

don't kn ❑w when it was unfurled and I didn't know when it was simply 

again r ❑ lled up. 
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Interview: Severs Naude 

Well, things have moved so fast in this country. A few years aoo 

you wouldn't have had ANC flags. I mean they are everywhere, it seems 

to be just so common, it is not even commented on. 	Again, from your 

feelings of knowing that area of the country, and knEing this wasn't 

Soweto, how did you feel about that flag appearing there? Not your 

personal views but in terms of what it represents for thecountry? 

It seems people, peoole I've interviewed, that it wasn't a3eKl; 

r rovectt4Mr.a; it seems that it was, that the people there have become 

so alien ated Ito m the opposite of what that flag represents that they 

have gravitated there t ❑ a certain extent; or to a certain degree that 

are not rejecting it. That is what it seems% that i  have heard from 

interviews. 

Did you have thcughts about that, manipulation ❑ f the flag versus the 

reality of whatever? 

A Well, you see the problem that we are facing as a white community in SA 

is this: That the vast majority of whites in this country forget that 

under the ❑ ld Suppression of Communism Act any person wh ❑ was seen to 

be aiding the black community, even in legitimate ways, in achieving the 

political EEpirations was either smeared a communist ❑ r he was acted 

against by bannings or oiherwise under the Suppression of Communism Act. 

The result was that many of your, in the black community, sort ❑ f had 

associated communism wfith something that must be very nood and p ❑ sitive. 

Secause they arnued, quite logically, rationally ) that all the pe ❑ ple who 

are striving to assist us in our struggle for liheration are named or 

dtbbed or smeared communist in SA. If that is the caee then this must 

he, we don't know what communism is, the vast majory of blacks in any—

case have had no educational instruction, nu obiectIve, for instance, 

education with regard to Marxism or Communism as the case may be. E_xcept 

the underground literature, coz all the other is banned. 

Sut therefore I think I believe that the majority of them have simply 

concluded that therefore it must be something good. It must be somdhing 

sympathetic to our cause and also because those wh ❑ are either members 

❑ r supporters of the ANC know that the SACP was the otly group which 

identified itself officially with the goals and aims of the ANC. And 

point it out time and again that between the period of 1912 and 1960 

when the ANC was a fully legal organisation, political organisation, as 

far as I know, there was not a single church ❑ r Christian body in the 
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Interview: 8eyers Naude 

A courtry Ach officially gave expression of its support to the ANC. 

There may have been but I twe made numerous enquiries of chach and 

other bodies, to hear whether there was any positive pronouncment, 

I am not talking about individual priests or ministers who supported 

Luthuli or beftiended him or were close friends with ,him, I am talk—

about an official pronouncment, resolution by a senate or a conference 

or by a church or other body as far as I kn ❑ w, nothing of that kind 

was forthcoming. 

The only body which gave support, official support, to your ANC was the 

SACP which associated themselves with the ANC. And I wonder, I have 

oftgen times wondered, to what de ❑ ree the wdte community in SA have 

ever considered the implications of that lack of support and of the 

therefore, this close link and association with the Communist Party. 

gut the vast majority of whites in SA, , l ither they were never interested 

in or they are just not prepared to accept; but I i at the same time 

I constantly remind myself that equally as I was innorat, living for 

many, many years, ignorant of for e ❑ . the existenCe 	, the goals, 

the aims, the stand of the Arc of ...Luthuli. I am ❑ uite convirced 

that there are still a substantial section of your white community in 

SA but especially the Afrikaners, who have no objective proper kn ❑ wled44 ) 
assessment and understmanding of the body for instance, like the ANC 

or fur that matter the PAC. 

Q Cr the UDF? 

A Cr the UDF. Cr ArAFC ❑ r any of the pulitical movements. Decause they 

view them with the same deep sense of suspicion, of fear or anger or 

aggression as the Afrikaners of the previous times, viewed for instance 

the ANC and PAC. And it is mainly due to the fact of a t ❑ tal lack 

of personal assotiati ❑ n, with both leaders and members ❑ f the black 

community on a human level. 

Q Did you right away start oettinn called a communist? 

A Very soon, very soon. And it has c ❑ ntinued and grown. There was a 

minister here today, again brought me a pamphlet which is used in 

that trakaPicture and everythinn concerned. Against me. Yes, I can 

give you a copy, well the machine doesn't operate. I'll have to get 

that later on because I need that to work ❑n it tonight. 

Saying you are a communist? 
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Interview: Oeyers Naude 

A Well, I have not eveilime to read it. You can, I will let you have 

the copy and you can see how it is being used. 

Gees. And when did that..I em s ❑ rr'y that I always ask for these in—

dents but I find that it humanise s it a bit more than lust talkino 

I think, I think, I believe..but in terms of what actually happened 

can you remember when you were first called a ..can you remember an 

incident in the early days that you were called a communist? Jas it 

after Co-046e. 

A It was right after C0040e. The anonym ❑ us calls came. All the viru—

lent den ❑ uncements came because..and it was all these two terms were 

always used sy non mously by the majority of people: Communist and 

kaiRr boetie. 

In the minds of the people wh ❑ talked and who attacked me and swore 

at me, it was b ❑ th that, communist and kallr b ❑ rl th. 

Ca Dk, that is a rea - ly important aspect I would like to ask you about, 

which I think is the c ru x of it is that linkage that non racialism is 

seen as communism. It is linked. I mean what is it? This is what 

I an trying to talk about, blacks and whites and the non ra. dal future 
141 

that people see. Laly is t that non racialism, I mean Ano other country 

w ❑ uld non racial 39m be synonemous with communism. Although I.. 	always 

hate Lc make SA an exception because I think it is part of what is 

going on in the rest of the world, so maybe I shouldn't say that,. 

:That I am saying is why..did you begin to think about why simply contact 

between the races should have such c ❑ nnotations of a very much different 

political ph ilosophy? Now what is it about the contact between races 

that seems to he the beginning of this terrible seque nce of events 

which leads to the Solet Uri❑n or s ❑methin ❑ ? 

A T may b e wr ❑ ng. 	I can't prove it is you kalo, factually but I thin!: 

that in the Afrikaner thinking the Afrikaners, iitRis conception of what 

was happening; the government propaganda skilfully expl ❑ ited two fears 

of the Afrikaner people: THe fear ❑ f the black, the African,because of 

his predominance of numbers and his t ❑ tally different culture, and 

the fear ❑ f communism. And that they felt that iAthey could link these 

tw ❑ t ❑ gether in the minds of the people it would have a devastating 

political affect for them and make it impossible for anybody who took 
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A a stand against racism in the country, to be accepted by the white 

c ❑mmunity. 

I am saying I can't prove this but this is just my impression. I 

think psycholorically and strategically this would be the natural 

arguement which your propagandiakfor the NationaltFarty policy would 
o, 

have used. To say0,f we can link this fear of the blacks and the 

fear of communism into one then it becomes such a major threat in 

the free hearts and minds of the Afrikaner people especially, that 

anybody wh ❑ in some ❑ r other way was seen to be supporting the cause 

of your black community was thereby immediately dubbed or termed ❑ r 

smeared a communist. So that the possibility of his ideas becoming 

acceptable to the Afrikans community would
1 
 right at the outset be 

-LJIG at the roots. 

Di, to m lave, again 	bearing this in mind , it won't come cut f ❑ r 

two or three years, I am interested in the n ❑nracialism aspect and then 

throuoh your exposure t ❑ blacks, through the years and especially in 

Christian Institute and after did you gain a sense that c!:, communism 

wasn't on the agenda, hut that there was a political basis to it as 

well . JUst to explain one of my theses is that in RA even very,very 

m ❑ derate liberals, unlike maybe other ❑ arts of the world, are even say—

ing publically now over the past 	years that they are not wedded t ❑ 

the free enterprise system; that they can see Lhat blacks actually want 

-economic change; it is n ❑ t just civil rights and it is not just what 

Andy Young was saying and all that. 

When did that begin to .emerge to you? That you c rn ssed the road of 

the n ❑ n racial aspect but that blacks weren't just saying that's fine 

you can live in the Northern suburbs and I can live in Sowet ❑ and we 

can have parties tooether, hut they are saying we are talking about 

a real change in the economic system;to different degrees, I am not 

saying which ❑ne seems t ❑ he. I mean some people don't see a big 

chan ❑ e and others a bigger chance coming. 

A That was only when Peter Randall started this SP
XI
CAS proiect. The 

study project -on Christianity and apartheid society where he dealt 

with the whole economic appraoch, with economic in justice and it was 

only then that, with the material forthcoming, that I and my reading 
2 

this, and the book of nick Turners, for instance, The Eye of the 

Needle for the first time, the fuller perspective ❑ f African thought. 
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Interview: Beyers Naude 

A percepti ❑n, began t ❑ dawn ue ❑n me. Not before that. 

Q Did y ❑ u meet Rick Turner? 

A I met him once yes. (So did..) Possibly twice but we didn't have any 

in.depth discussion. I met him rere thr ❑ ugh his bo ❑ ks than mms ❑ nally. 

U And were you quite influenced by his b ❑❑ Rs? 

A Oh, yes, certainly. 	Well. only ❑ne bo ❑k which I read: 'The Eye ❑ f 

the Needle'. 

Q And that was an a:lightening experience just seeing what blacks were 

thinkino...see, I think that is als ❑ what is interestino coz a l ❑ t of 

liberals, at a certain point they decide that that's what they... 

like I interviewed Helen Suzman and I donLt think she is some ❑ne who 

continues to expl ❑re. So I am interested in askino that about yourself. 

So was it a.learning experience t ❑ he invelved with SPROCAS? 

A Oh yes, no doubt about it. It was painful in that sense that I had 

t ❑ revise my own traditional views and Afrikaner views, y ❑ u kn ❑w uhich 

I had held time and ap. ain; faced with specific facts, with arguements, 

with attitudes of people, w. ith debates which I had therefore with 

blacks. 	But I think in my case there was an openeos, if y ❑ u d ❑n't mind 

me saying s ❑ : there was an ❑ eerless ❑n my part; of willing t ❑ learn. 

Realising that whoreever prejudice played any meaningful or significant 

r ❑ le t  that it simply blinds you to the truth and that therefore I had 

constantly t ❑ reassess both facts and attitudes in order to ask myself 

t ❑ what degne am I willing t ❑ remain open to this learning process. 

Both theol ❑ gically and economically, socially and personally, en a 

pers ❑nal level. 

You spoke ❑ f,Turner's b ❑ ok: 	Were there any blacks or blacks writing 

tht made you, that were a part of that oneness, that made you recon—

sider you views through the 7ns7 

A Very little that I can remember. There were here and there theologi-

cal material which were written but I never asked myself whether this 

in fact was written by a black or a col ❑ ured or an Indian as the case 

may be. I was interested in thecontent thereof. 
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Interview: Boyers Naude 

Had you been someone before who Kt that the free enterprise system 

was unshakeable, that it was here to stay, it wasn't going to be 

changing or did you act: ually come to question or to see that blacks 

were questioning that chang ing? Fr bibs that part of what y ❑ u are 

sayino was a change? 

A Well, I never questioned or doubted the legitimacy, validity and the 

necessity for the capitalist system: It was only at a mu h la ter 

stapp that I began to ask in the coneept of justice, econ ❑mic justice, 

as I then d.scovered it also, thouoh my re reading especially of the 

whole New Testament and Christian con,ceot of justice, that I then 

began to goestion the accepted conditional c ❑ncepts of economic jus-

tice as expressed for instance in the capitalist system. 

So there apin it was the basic, the deepe st motivation there for my 

questioning, was the theolon!cal one. It was not a political one. 

Q Did you feel that in your banning years, even thouoh it meant that 

you didn't have the scope and public imace, did you actually learn in 

that time or was that a time when you just were cut off? What I am 

asking is you were banned but within the limite of your banning ❑ rder 

not disobeying it in any way , one at a time it seems like 	there 

were just always Lens and tins ❑ f cars and people comino to see you, 

was that a period of learning for you, that banning? 

A Eh, yes-nc doubt. 	Both in the people coming to see me. The needs 

which I discovered; the questions which I asked and they asked; and 

also in my trying with the little time that I had available to do some 

in Pith reading. Als ❑ then, more and more, about the whole situation 

of the country; looking at the political, economic, social, educational 

sytems and adKing mysdf where this was leadinn us to. To what de ❑ ree 

this could ever meet the rising aspirations of your both black, aioured 

and Indian communtiy. So in that sense I certainly tried to the hest 

of my ability, and with the very, I w ❑ uld say brevity of time, to read 

much as possible, in order to inform myself. Realisino that in any 

case the apartheid system was ncing to crack and no and crumble at s ❑me 

stage and then asking myself what is going to replace it. 

What kind of political and econ ❑mic, social and educational system do 

we need which is more just, which jp more human, which is certainly 

mum: helpful towarsds creating a just society, than this apartheid system. 
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Interview: Severs Naude 

Q And did you learn from specific blacks who came? I mean was it a 

learninn experience in terms of people you saw? 

A I wouldn't say that because here and there, but the majority of 

blacks who came were normally blacks 	with either personal needs, 
4  
w th financial needs, with family needs, as the case may be. There 

was very little Opportunity for any indepth discussion on any of the 

either political or social or economic issues. 

Q Out did that Ikeep you a bit in touch with what was happenino in the 

,ownships or how did you keep in touch? 

A Well, only in that sense that I tried to select a few people from 

the different sectors of the blac•, col ❑ ured and indian community. 

Just asked them please to drop in at some stage just to share with me 

your insights, your feelings, your understandino of what is happening. 

And in that sense tried to assess what was happeninn. 

For whites and for blacks there are different persepti ❑ns of what 

c ❑ uld happen to you if you take a stand and AggetL death was really 

immrtant in making clear to whites that they weren't immun e. Oefore 

your banning had you thought about detention and banning? Had you 

thoucht ❑ f it really, you and your wife come to grips with it, in 

terms of it being a reality or did it come as a surprise that it 

could happen to you? 

A Oh no, well it naturally when it did. when it came it came as a sh ❑ ck. 

Out i t did not c ❑me as a surprise becuase I had already told my wife 

in June ❑ f that year that I sensed that there was definitly something 

buildinn up aoainst..by the government against the Christian Institute. . 

Tfiat I think we should prepare ourselves for a possible hannin ❑ order 

against me. 

And have y ❑ u ever discussed with blacks, who have been banned since 

you have been unbanned and you can meet with people, who have had the 

same wexperience as you, have you ever had a chance to speak to a 

black person that was banned, to share a bit of ukat it mas like? 

A Only very sh ❑ rtly, because since my unbanning my life has been so hec—

tic and so full and so occueied by the simply lust the ❑ne demand being 

made after the other. That I have very little time, leisurely time 
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Interview: Beyers Naude 

A even to sit down here with a black person or with any other individual 

in that regard. 

en Q But do you think it was quite a different exist.. - ce for you? 	Do you 

think it was easier to be a banned white person or a banned black per—

son? 

A Oh no, it is always easier to be a ban.ned white pers ❑n than a banned 

blick person althouqh let me corre.tt myslerby saying. My app ❑ intment. 

Ban I jut answer that then we have to say that in certain respects it 

is easier for a white. B i ecause he is n a more priv eleged position. 

"utt in ❑ ther respects it is easier for a black person, because in his 

society, in his community he is accepted, moch more accepted because ❑ f 

his banninn than in the white community. 

Q GI:, can I just get in what I thought was kind of the culminating ques—

tions, the one is that do you, can you just speak about what possible 

hope there mioht be far the white community for a non racial future? 

To what extent do you think it is possible to make inroads into the 

white community to win over sections of whites? Do you think that... 

people can talk about a non racial society, y ❑ u live those ideamls but 

in practice d ❑ you see wfttes being channed in any way? Do you think 

any of the kind ❑ f efforts that are beino made to try to reach wilte 

people have hope for success, knowino as you do the Afri!<aner commu—

nity and the white English speakino community? 

A You mean in sufficient numbers for them to be able t ❑ chan ❑ e and there—

by positively to make a contribution? 	can't see that happening1 3ulie. 

There is ton much fear. There is too much self interest. There is too 

much ign orance on the part of the whte community of what is happening 

in the black society to help them t ❑ come to a new understanding. It 

will be a painful process for the white community. 

I think thq . will discover the truth from the one shock after the 

other as they are disc ❑ verino it n ❑w in what is happening in the country. 

It could have been avOcided if we had had the foresight, the understand—

ino and simply to work this through in a much m ❑ re open assocaition with 

',-;he black community. 	But I am afraid that we simply have t ❑ accept the 

fact that the white community will experience the one shock, the one 

reacti ❑n of anger and bitterness after the other. And therefore, increa—

sing fear. And we see this now. 
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A More whites want to leave country, especially now f ❑ r the first time 

whEte community is emperjencinn materially the cost of apartheid; 

the price which is to be paid for apartheid. And they never had, was 

never any necessity for them to pay the price. The price for apart— 

heid, I mean financially and otherwi se, was always paid by either col—

aTeds or Indians ❑ r blacks. It is only cf late that for the first 

time the whites are beginning t ❑ experince what it means to pay the 

price for apartheid and that makes them terribly afrajd. 

, So if someone were to say to you what is this non racial future you 

are talking about for us? Is there anything in it for whites? I mean 

are you doing it all out of religious altruism or do you feel that when 

SA changes you yourself will benefit? 

A I personally don't think I will benefit. T don't prepare myself for 

that; in fact I'm c ❑nvinced, if you talk by benefit materially or Finan—

cially it is going to be no benefit whatever. It is goinc to be a 

period of very deep and serious sacrifice but that is the price that 

we have to nay for this Iona, old, the system of injustice and oppres—

sion that we have devised and that we have "Imposed. 

In my case my reaction is one cf a moral conviction, that I believe 

that it is essential that this should be don. e. 	eut I am afraid that 

the vast majority of whites are not prepared to nay that price. 

In ncn material terms, do you feel you will have anytIthg to oain? Do 

you look forward to the day when SA will change? O rDo you feel there's 
anything.... 

A It is going to be painful, stormy, difficult and it is certainly not 

going to be an easy road. It is going to be a road certainly where we 

will have to face agonjsing and paindul decisions but I believe that 

in human terms of building eventually a society where people of diffe— 

rent cultures and different backorounds will slowly but painfully learn 

to live together. In that respect SA could make a contribution to the 

challenne which is beino presented to the whole uor.ld. 	Decause in 
the real sense ❑ f the words SA is a microcoOsm of some of the major 

problems and issues facing the whole wor_ld and we have got to work it 
out here. 

So how does that leave whites? I mean is there anythino positive you 
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Interview: aeyers Naude 

can say. even Ceyers Naude says at the end ❑ f that l ❑ ng r ❑ ad. is ther 

anthinn that is positive t ❑ he said? 

A Oh yes. certainly. eventually with a tremend ❑ us ec ❑nomic p ❑tential. 

richness and potential ❑ f the country, First of all I think there is 

a possibility of much higher. standard ❑ f living f ❑ r every ❑ne. Certainly 

a lower standard ❑ f living f ❑ r the whites but I d ❑n't think their stan—

dard of living was a go ❑ d ❑ne: I think it was detrimental to the white 

community. in many respects. 

secondly I think the .re w ill redisc ❑ver their humanity. which to a 

large degree the white c ❑mmunity ❑ f 	have lost ❑ r are 'II the process 

' of liosing. 

Thridly, they will dis c over that) if they know how to handle i tJ  they will 
be rid ❑ f many ❑ f the fears and anxieties which simply kill whites in 

their resnonsos wHich they have. And it will, certainly it w ❑n't be 

easy but I am %c ❑nvinced that in the l ❑ng run we will have a s ❑ ciety 

which will be theref ❑ re, m ❑ re h ilman and m ❑ re warm and m ❑ re ❑ pen than 

the ❑ne that we have built up ❑n the basis of apartheid. 

Q Ete, thanks. 
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