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J.F, So if I can start by asking you where you were born and when? z

F.E. Yes, T guess I just continue telling you the story until you decide to
ask me something else?

JsFs Ja, but what I'd like you to say is what was your backgroundeees

F.E. Yes, yes, yes - I come from a broken family - my father left our family
when I was three weeks old, and my father comes from Indian background
and my mother comes from Malay background, and there was some kind of

. ethnic problems between these two communities as well, and so my mother
was disowned by her family for getting married to my father - we lived
in a two roomed house, two roomed meaning there were just two rooms in
the house and a kitchen, on the wrong side of Wynberg in the Cape - I
Ssay the wrong side because when the whites wanted our side of the area
there was this one road, South Road, which divided - which divided Wyn-

| berg from Plumstead, and the Malay community in South Africa, the fam-
ilies are still very extended, like my grandmother and my uncles and
aunties and so on and so forth, and all of us would live in one place,

| right, before I was born, but all my uncles and aunties lived in Wyn-

, berg and - and my cousins and their children, and it is very much still

| the case.

We lived in the wrong side, and so when the Group Areas came we had to
leave and it was - I mean it was a frightening experience - I was about
four or five years old, but I remember it very clearly, and I couldn't
quite understand why the whole family could stay back and - and we had
to leave, but I couldn't understand this one side of the road idea -

it was an ordinary small road - it wasn't a wide road, it wasn't a
highway - you know, in South Africa you have the phenomena of highways
dividing communities = a highway in a field and on the other side of
b the highway also a field, and there the two different communities - and
, . so we left for a place called Bonteheuwel.

o But my earliest political impressions were on Republic Day, when South
| Africa was declared a republic in 1961, and I was about five years old
at that time....

JoF e You were born in 19577

Es That's correct - I was five years old at that time and I remember
clearly my brother brought home this medal that they got at school,
these Republic Day medals, and I sported one - and then there was this
elderly lady, Oma Arense, who lived next to us, and then she said that

| die kaffirs gaan jon vang als jy die medal draai - you know, the kaff-

irs are going to catch vou and they going to beat you up if they see
you wearing that medal -~ and there were also some black people living
in that area with us.

el
o
.

Anyway 1 took the medal off, but I kept on wondering what is it that
the blacks have against this = this particular kind of symbol = of
course = and the whole thing also symbolises the - the separateness
between the Malay commun - between the - the Coloured community and
the African community, and the fact that it was quite I mean - my bro-
ther could come home with the medal and all the other children at
school did have the medals -~ it's also an indication of where the
Coloured community of those days were - I mean I remember in my very
early school days the fact that we would sing the national anthem at
school, the national an - the South Africamn National Anthem, or the
regime's national anthem = it's not being suwng at all any more - and

I mean I think those are significant indications of where our community
was .

-f
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We moved to Bonteheuwel and it was absolute wasteland = it was just
wasteland - we moved into a small two roomed house - again it was
five brothers, myself and one sister, without a father, and my mother
five of us, I think - four of us were still at school, and my mother
and them (?) had to go and work, and I remember for the first three
nights of living in Bonteheuwel my - my mother and my brothers got
lost I mean from - because it's like you just see sand, and all these
houses look exactly alike = you know, these little matchbok houses -
anyway that is where we lived for a number of years until I finished
my schooling in about '70 or something like that.

Bonteheuwel was - I loved going back to Donteheuwel - I mean I enjoy
Bonteheuwel, but it hasn't been like this all the time and I enjoy it
from quite another angle - two important things happened in Bonteheu-
wel - now Bonteheuwel of course, like all the other displaced commun=
ities, people have been thrown from so many different areas and here
they are thrown - my mother was raped in Bonteheuwel, and I remember -
and the impact it had on us as little children, when the police came
in and out and we - we didn't exactly know what was happening, and yet
we knew that something sick sure had taken place - it was a terr - and
none of us has spoke about it after that again - and my brother, my
one brother wanted (?) to live in Durban, and he was a teacher in a
religious community there, and then he came back to Bonteheuwel and
again this whole thing of a displaced community and people being dis-
orientated - he joined up with one of the local gangs, ended up serv-
ing about ten years for murder, and is presently still a = a warlord
in Bonteheuwel - he's the only person in our family who has not moved
out of Bonteheuwel - he seems to enjoy the pull of the ghetto - he =
het's a Mandrax merchant - he's a Mandrax merchant and he's doing very
well for himself.

He's paralysed, having been beaten up by the police at some point or
the other, but that is his life at the momentess.

He's paralysed in one limb?

Yes, yes, but the remarkable thing is that I mean Islam as a religion
still exercises a - a very important hold over the morality of the
Muslims, and our family is one of those old families where you've got
priests running the family - I mean I'm the present priest in charge
of the whole extended family, but with decent = wvery decent and up-
right and, you know, a morally fine kind of family with uncles and
aunties and cousins and second cousins, and people who run the show
at the mosque and people who run the show with religious rituals and
that kind of thing, and the remarkable thing is that it fell to the
lot of one of my brothers, who by accident lived on the other side of
the road, and then we had to go to Bonteheuwel - I mean the other
family is, in the very normal sense or the middle class sense of the
word, very upright - I mean there are no criminals in our family - I
mean he's like really a black sheep, and I don't think it's a coin-
cidence, man, that - and the only woman in our family that was raped
was my mother, in Bonteheuwel, and the only criminal that came from
our family was in Bonteheuwel, and this gives you an idea of the -
the impact that the Group Areas had as far as the disruption of the
lives of people were concerned.

Those were some of my very early memories - yes, I come from a very,
very poor family - there was never enough money for - for clothes -

my = my earliest memories of school was the continuous stories that
had to be told to the teachers about why you don't have money for your
books - I forgot, miss - I forgot, miss - I forgot, sir - my mother
forgot to give me the money - my mother says I must give it next week,
sir - an endless -
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F.E. I mean from - from those very early times you begin to = the system
are the teachers, and you sort of say, have a handkerchief, and your
nails are supposed to be clean, and the teachers had their own wvalues
and = and = and the poor had their own - the teachers always came from
other areas, you see = those were some of my impressions, and of course
running across a very large field every morning on my way to school,
but running because the - the fields were frost-laden and it would -~
what you call - bite our feet - I mean I'd often go to school bare=-
feet = very, very often - very often there was nothing to eat in our -
in our homes - in our house, and a favourite was sugar and bread, so
you put the sugar on the bread and you - vou let the water drip from
the tap and you kind of - so that the - so that the sugar may stuck -
may sStick to the bread - that is the kind of family background that I
come frome....

Je«F s Can I just ask you were those early memories at all permeated with a
feeling that the whites were responsible for the kind of suffering or
was there not that thought to make a link in that direction, or was
there any sense that it was a class thing or - and was it overt, spoken
by anyone of politics, or was it just a sense you got at some time?

F.E. Mmm = no, there was a very clear impression that the whites were res-
ponsible for it, and apartheid was a big word in the language of our
people = the whites were responsible for it, the whites were in con-

| trol of everything, but there was a sense of powerlessness towards
| these whites who were responsible for it, and this in one of the fund-
amental ways in which things are different now - I mean people do not
have a sense of powerlessness - they may not have been able to do much
with this renewed sense of confidence that they have, but I remember
the whole community was - that was the one thing - the other thing was
viz-a-viz the blacks = the community was completely suspended between =
between the blacks and the - and the whites - my only memories of
blacks were essentially of two kinds -~ the one was the bogey man, who
was going to catch you at night - if you're not going to go to bed die
boetie - die boetie kam jou vang kom slaap, you see - the boetie is
the black man, but it's not a derogatory term for black person - boetie
literally means small brother - boetie also means black man, but boetie
is also - you would also call the black man boetie, can I have some-
thing, I mean unlike I mean people won't call say, kaffir, can I have
something, but boetie's an affectionate term, which was gquite unusual,
I think.

JoF e But do Afrikaaners call each other boetie?

F.E, No, no, the Coloureds call the African men boetie - so die boetie kam
jou vang - that was an image that I had, the bogey man, and the other
image was of the milkman - these are the only two impressions that I
had of black people mntil the age of 14 - I had no contact with black
' people, and what was amazing is that we lived on the other side of the
road - it's again the road - you had this highway, the Vanguard Express-
way, and then a field, then you had the Coloured community - we lived
i on the edge of that - and on the other side were the Langa hostels -
you had the bush - you had the bush and then you had the Langa hostels,
but imagine I mean until the age of 14 I had no contact with blacks,
and my contact with blacks occurred when I had gone to attend a high
school seminar at the University of Cape Town, but they lived across
the road, and some - most people ask me what is apartheid all about -
this is what apartheid is, to have people living on the other side of
the road or the railway line or the hill, as in so many other parts of
South Africa, and not to have any kind of human contact or recognise (?)
the person on the other side as a human being and not as one mass of
whites, or as blacks.
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F.E. But our people had a very clear idea that it was a racial thing - that
it was the whites who were responsible for all of this, that the whites
were the problem in South Africa - I must point out, though, that they
never thought of the blacks as a part of the solution - at that stage
they were in a limbo, a community - and this is, I think, one of =~
it's one of the most bizarre communities in the world, the Coloured
community, I mean the - the idea of not being a coherent part of any
structure of any kind, and you don't - where do you belong to - and
until - in '62 the tengo, the king of Malasia, invited the Muslims to
come home - invited the Malays to come home to Malasia, and he offered
to pay for their expenses and so on in being repatriated to = to Mal=
asia - so until then I mean - of course the - the wise thing on the
part of the commun - I don't think ' it was (.eveeeees) or if it was just
the fear of the unknown = they didn't talke the offer up, but it wasn't
because they -~ it wasn't because they - they didn't want to take the
offer up - it was much more because they - they were afraid of the un-
known, rather than a clear statement that we are a part of South Africa,
we are a part of the oppressed - the concept of the oppressed - I don't
think that that concept was a common concept amongst people - a con-
cept was this enfranchised - that was a concept, but also not used by
the ordinary people, by the -~ by the upper middle class people - and I
remember that expression used by some teachers, and it is still an ex=-
pression used by the Unity Movement crowd, but then I think you'll know
that by the - from the Cape's political tradition, they have played a
very crucial role in the ideological formations of the early days.

J.F. The expression the oppressed WaS.:ses
F.E. No, no, the disenfranchised.
J.F, Did you grow up with a knowledge of the history of resistance in the

Coloured community, the African People!'s Organisation, the Abdurahman,
Gool, Unity Movement at all?

F.E, No, nothing, that's- that was an absolute blank space - that was an
absolute blank space until the last four, five years - that's how I
came to - to read up about these people and so on - you seey, I may have
had I remained in Wynberg with the rest of the Malay Coloured community,
but not in Bonteheuwel - in Bonteheuwel I mean, you see, you grow up
with that kind of knowledge when there is some kind of political soph-
istication, but a political sophistication which, especially in a
ghetto that is new, is completely absent, and this is why I mean they
can - they can go a long way in a place like Khayelitsha, because
Crossroads may be a ghetto, but it has its own sense of community, it
has its own traditions, its own history - that goes for District Six
as well, but Khayelitsha won't have it -~ Khayelitsha's story is just
a story of people fighting for survival = Crossroads is the story of
people fighting for survival, but in a community sense I mean they -
they've learnmed to live with each other, and this is why I mean in
Bonteheuwel there was no sense of community, and so there!s nobody to
tell these stories - there's no favourite guy around the corner that
you go and sit at the shop to go and listen to these stories, as was

‘ the case in Wynberg and in District Six.

| J.F. And did your mother - what work did she do?
§ O DS Oh, yves, that's another kind of very bad impression that I have of
those years - my mother was a factory worker, and she would often leave

very early in the morning, before we are awake, and she would return
often I mean at about seven in the evening, and then also the sexism
in the whole society = my brothers were adults,but they could not cook,
they could not clean the house, they could not make the beds, and so
my mother came home at night and she made the beds, and she had to do
the cooking.
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Myself and my brother just elder than what I am - older than what I am -
we did the cleaning of - we = we = we made the beds, but that was the
limit of what our male commitment to the house would - would mean,
cleaning the beds, you see - so here you had this woman who - who -

who worked the whole day in a factory, and she was an ironer, and she
had tOesss

She was a what?

An ironer, and she had to come home at night and to pay attention to
all these things = she died of a heart attack in - in '71 at the age

of 55, and she was clearly overworked = she came home from the factory,
and it's a thing which I like find gquite unforgiveable, both the sexism
of socielty as well as the oppression on the factory floor - she forever
complained about being tired and she - she quite often had to frequent
hospitals and things like that, but yet I mean she never saw some kind
of solution in the distribution of work inside the house - I mean like
none of my brothers can cook, and of course this whole thing is being
perpetunated in our own homes at the moment - and you!'wve seen (........
secsssssassse) that I pay a lot of attention to the whole question of
the social oppression of women - indeed I'm working on a play at the
moment called Mother,; to talk about the oppression of women in polit-
ically liberated families, because I think it!'s =~ I think itt's very
important to force the issue of the oppression of women onto the ag-
enda - onto the political agenda.

I mean I think that people are just being bloody convenient and - and
are using kind of all sorts of political jargon to - to run away from
their own chauvinism, from their own inability to free themselves from
their shackles, so it's all very convenient to talk about the political
struggle comes first and there is that and then the social emancipation
of women, this, that and the other, but other societies - I mean I've
been to the Soviet Union recently - other societies have taught us that
if the two things don't go hand in hand, then there is no automatiec
liberation of women after the political liberation of the country.

How do you think you got this awareness of male chauvinism and sexual
oppression,given yvour home, ...

And given the place where I studied =« T studied in Pakistan, theology
in in an institution where our textbooks haven't changed for the last
8ix = six centuries = none of the textbooks that I studied is newer
than six centuries, and some of the grammar textboolks - I mean our other
textbooks are as 12 centuries old or something like that(Laugh) - I
still have all of them, I enjoy them - I think it was my mother -~ I
think it was = first of all I mean I - there was a = a strange link
between me and her that there wasn't between - between her and the
others, because I was three weeks old when she was abandoned by my
father, and so she had the sense of protection of this young child that
she had to look after - I mean it - itt's quite pathetic, three weeks,
you know, and then the father left, and he's the youngest, and I was
very frail, and so I think I had a very deep sensitivity towards all

the sufferings that my mother endured, but I also think that it is also
this that bhas politicised me - it is this precise awareness of seeing
the oppression of people in the country culminating in her, and I think
her plight as woman has forced us to focus on the - on the oppression

of women - I think it came across a bit more vivid, man, than in many
other families, because at least in other families you have the husband
being the breadwinner in - in most other - the husband is the bread-
winner, and the mother's job is just different in that it is a 24 hour
job, but in her - in her case I mean it was a factory job, which was =
which made her completely on par with all the other males in the family.
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ations, such as NUSAS and an organisation like NYA.

Of course society has the myth, you know, that the guy's the bread-
winner, so then you do the work at home, so I mean they can kind of (?)
an oppressionist cushion in that way, because home work is supposed

to be lighter work, it's supposed to be more casual - you don't work
for a boss, you don't work to the clock, so it - it's like no big deal
if you must work until 11 ot'clock, 12 o'clock at night, when your hus-
band has come and he's in bed already and you still tidying up the kit-
chen = but in our case it was different because she - she had a boss
and she had hours, and she had to rush for - for a train, and that
train thing was terrible - she had to run every morning, and she had

to run every morning for a train, and run every night to catch the
train againe.

But how did you translate seeing it in the home - there!'re enough -
there are people who grew up and saw the women in their families opp-
ressed, but how have you - how is it for you become part of your pol-
itical awareness, or was there anything that happened along the line
as you got older?

No, there was nothing dramatic - it was just these memories = no, I
don't quite know how I wounld be different from other people - perhaps
I'm - I'm - one could also ask why - I mean I come from Bonteheuwel,
and the townships of those days did not breed political activists =
I was the first person to be detained, the first high school pupil to
be detained, in about ten years andesse

When was that?

When I was in school = that was in about '70 - in '70 - and it was a
big thing, it - it hit the headlines of the papers - it was a big story-
I mean of course if people get detained today it's not a big thing any
more, it's - it also gives you an indication of how far we have come -
but one could also ask I mean how did I grow in this - in this barren-
ness - in fact living in Bonteheuwel I was the national chairperson of
an organisation called National Youth Action, a non~racial organisation
seeking to politicise high school students = I mean it was = it was
truly non-racial in that there were lots of Africans and Coloureds and
whites in the organisation.

Of course BC was TIIE philosophy of those days, and my entire national
exec was white, which of course gives a lot of credibility to the whole
BC idea of how - of how whites had actually dominated the political
scene in the late '60s and early '70s, and I think it was completely
true, but of course the Coloured community and the black community

have acquired a political sophistication today which really invalidates
that argument - T mean there is no ways that you'll find - that you
find say, I mean at a conference like this, you know - you may find
academically whites still dominating the scenes, but not in terms of
confidence to present yvour point of wview or confidence for you to stand
up and speak for yourself = you don't have that kind of shying away any
more.

Anyway so there was this organisation, National Youth Action, which I
think was a very important organisation - it was completely non-racial,
which of course links up to the other guestion that you asked - I mean
if racial memories were so bad then - then how come this wealth of
goodwill that there still - that there still existed towards whites -
I must point out that in that particular era it wasn't goodwill that
made you reach out towards whites - it was much more your own sense of
inferiority, your wanting to be in acceptable company, your wanting to
be human, and whiteness representing that which is human - it was that
in the late '60s and early '70s that caused so many Coloureds to grav-
itate, and so many blacks to gravitate towards white dominated organis-
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I mean I remember the sense of pride that I could walk around with my
white friends in the Coloured community and people looking at us, and
this guy has white friends, but it was a very negative thing of course,
so it was that that first - that first permeated this whole, quite, un-
quote, non-racialism - then of course BC came, and I think BC was trem-
endously important, and I don't like the way in which the wvalue of BC's
being underplayed today = I think that it had a context - I mean given
this kind of context which I've just told vou about of this tremendous
feeling of social inferiority, BC came and then - and said no, we need
to discover for our own selves what we are all about - we need that
breathing space, that space for ourselves - and it did that - it did
that to a whole - to just thousands of people.

I mean BC expanded so rapidly amongst people and it caught on, and it
caught - there was a tremendous wave of pride in being who you are =
from that of course I mean people have now moved on to another under-
standing of non-racialism, I think a much more authentic understanding
of what non-racialism is all about - are there anv more personal quest-—
ions before I go onto this non-=racial thing?

Why don't you go on and I'1ll get back = I'd rather you go with your
feelings (?) relevant.

And so then SAS0O came, infiltrated a conference of ours, opened our
eyes, L thinks e

An NYA conference?

Yes, an NNYA conference - some of the NYA people that are still around
is Graeme Bloch and Cheryl Carolus - the three of us are still NYA
buddies.

I'm just wondering - maybe I could just take it back from - was that
yvour real first political involvement?

Yes, ves.
When did you get involved?

I was in Standaxd Eight = I was in Standard Eight and I was about 13 or
14 at that time - I was about 14 -~ my brother - my brothert!s boss - my
orother's boss's son - I don't know what's his name now - they had some
meeting at the wmiversity and my brother asked if I didn't want to go
along, so the company car came to fetch me and took me to the mmiver-
sity - my brother had by this time worked himself up - quote, umnqguote,
worked himself up - and then I wenteeee

Worked himself up in what way?

In the company - in the company, and he was now production manager or
something like that - and then I went and I saw all these white people
in these - and - and I fitted in well...s

You thought that was pretty cool?

Yes, it was and - but again it was a sense of inferiority - the sense
of wanting to be accepted - wanting to be accepted by other people -
it was that and I - I joined in, and I cut a pretty impressive figure
for them, and after ten days of national conferencing I became the
Western Cape chairperson - they thought that very - it was a good game
(?) - and the next day became the national chairperson.

Were there many Coloureds and blacks?

ARGHIVE FOR JUSTICE
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No, it was just the uneasiness - I mean the superficiality of = of =

of white/black relations in these non-racial organisations, and the
fact that there was no acknowledgement of - of the realities (?) as
they existed, and all these whites, for example, were people who lived
in the upper class areas, unlike the non-racialism of today, where most
of the whites who are involved actually move away from their - from
their areas and they go to the poorer white areas - that's why we talk
about the Obs area committee or the Gardens area committee and - and
this was, I think, deliberate (?) liberalism and what we experience to-
day is that the white activists move away from their double storey man-
sions = now I think there is some bizarre element in that, because In-
dian activists who live in double storey homes aren't required to do
that to establish their credibility - now why do whites have to go that
extra - it's a penance kind of thing - it's trying to compensate for -
for your historical role in things, but I think it's one of the anomal-
ies that I'm not too pleased with in the struggle at the moment - the
fact that it is required of whites to go that extra bit - it's not re=
quired of other people to go that extra bit.

I mean there are senior activists in the national democratic movement
who live in double storey homes, even triple storey homes, but they not
white, you see - I don't see how our people would have tolerated a white
person who lived in a triple storey home, so there is still those kind
of undertones of racialism even in the non-racial movement = I think
we've come a long way =ince then, but those undertones do exist and they
are real.

Anyway then I went to Pakistan and I studied theology therecessee

That's a big jump = let me just - if I can clarify = you were in NYA -
when you first were fetched in the company car and they elected you in
that - there was a period when you were pretty pleased about iteses

Yes, I was very pleased about it - I had a position, I was a somebody.
Was it because these whites liked you and that waSeeee

The whites liked me and I was acceptable to them and - and they thought
L was a good guy, I was a very good guy and..s.

That made you feel (eoesesss)
It made me feel very, very pleased.

S50 how then did you move towards the BC - I'm just wondering if there
were any incidents where something happened which showed white domin-
ation or whether you just went - one day stood back and said : Look,

this is useless -~ how did you move to BC, I'm just so interested to know

Actually there was this conference organised, I'm not sure by who any
more = it was an NYA conference, but we had a speaker, Ben Khoape - he
came to speak, and he made quite an impression on all of us, and there
was fireworks - it was a very bitter - it was a very emotional thing -
for the first time I mean the whole non-racial cocoon was shattered
and people were told that this is not what reality's all about - that
converted a lot of us to BC on that particular day, and there were lots
of tears and people were crying and they were very upset - it was a very
traumatic thing, because we were living in our own world, you see, of
non-racialism, which had nothing to do with South African reality, and
again not non-racialism as it is understood today - a very flimsy kind
of avoidance of - of problems, avoidance of different realities.
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But it was much more for tactical reasons that I stayed on, and people
also felt that there is scope for co-operation between these different
factions, and I was like the senior figure that could possibly hold all
three factions together in some kind of federation, and it's that why (?
I remained on as the national chairperson of NYA - for a long time NYA
had a black caucus that represented the interests of the BC people,

the black caucus of NYA = that black caucus came to form the South
African Students Movement in the Transvaal, and the South African Black
Scholars Association, SABSA, in the Cape = and it was only after a year
when I saw the futility of all this non-racial kind of pussyfooting,
and what was more is that the most competent black guys had now broken
away and formed SABS5A, so I also had efficiency problems with the run-
ning of the organisation, and here I was sitting now with a national
exec who were entirely white, and this I found untenable because our
realities differed from each other so much - it was then that I moved
over to SABSA as well.

Did you ever discuss it with any of the whites or did you just one day
leave and?

No, we discussed it at length, and we remained kind of wvery good friends
and so on,

Did they understand?

Yes, they did, there was - I was = I was quite surprised I mean - there
was a lot of understanding amongst whites for the position of black,

but there's also another kind of understanding, and I don't think it's
an authentic understanding- it's = it!'s - it's an understanding born

in the sense of guilt, so yes, yves, Faried, I mean we understand and =
but it's not an intellectual understanding - it's not even an emotional
understanding - it's if you are black then you must be correct, man -
it's this whole liberal guilt, you see, like if you like another black
guy then youn must be correct, so 0.K., here's a ten rand (?) - it's

that kind of thing - I think you know what I'm trying to say = anywaVese.

So then you moved to SABSA?

I moved to SABSA and I stayed there for a year, and (?) I finished my
schooling.

How did you find SABSA - did you grow politically, were they discussing
j.'n tel].pct "o e

SABSA was an extension of BC and just an extension of SAS0, and unlike
the white liberalism that allowed for these voungsters to find their

own feet, they didn't - all our seminars were dominated by SASO people =
SASQO came and they spoke - Barney Pityana, lenry Isaacs, Johnny. Issel,
Terror Lakota - these people came and they dominated our seminars -

they spoke and they ran our everything for us, our workshops, and so

we were just an extension - we were just the young black guys as far

as they were concerned.

And did yon grapple with issues - at the time and as you look back on
it, was it a growing period, were you pleased about BC, were there any
feelings of it?

I think it was very important I mean - BC stepped in at a time when
there was an absolute wvacuum in the community - a sense of loss, a
sense of - I mean I explained to yvou earlier on about the sense of
being in the middle of nowhere that the Coloured community seemed to
have experienced in those early years.
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F.E. And it was at such a stage that BC came in and BC said that no, you
are a part of that crowd, we belong there - it was - it gave us a
sense of dignity, it gave us a sense of power = for the first time we
realised that - I think it was - I know (?) this is a very simplistic -
and there was a tremendous amount of condescension towards the black
people in DBC - I remember discussing I mean the new exec = who wonld
be on the new exec of SABSA, and then the SABSA chairperson said that
look, look, look, all these fellows are Coloured, we must get a black
one here - any black, but we must get a black on the exec.

And then I looked at this whole thing and I thought oh, my God, this
is paternalism, and then I told him : Look, this is paternalism and
I'm going to expose it - .I'm going to tell people what you said - but
I was threatened with expulsion, and then I backtracked, but this was
original (?) idea that even the BC - you see, BC worked from the pre-
mise that our realities are different and that is why we don't have a
common cause - now they had to work from that premise because any other
premise would have been a blatently racist premise, and they denied
that they were racists - they still deny that they are racists, but
they say that our realities are different and therefore we work with
our own commumities.

But the myth in that was that the reality of the Indians are also diff-
erent from the reality of the blacks and of the Coloureds are different
from the Indians, so why - why should the Coloureds and the blacks =

! why should the Coloureds and Indians be a part of the black community -

‘ I mean either you recognise authentic cultural differences between peo-
ple, fine, and then work from that premise, but once you start saying
that all of us are black and = and all of us have this much in common,
which wasn't true = I mean my social experience does not give any kind
of credibility to the idea that the Coloureds regarded themselves as a
part of the black community - never were we a part of the black comm-
unity, and so the - 0.K., I don*t want to talk about congress now, but
the line that congress seems to have struck, that people have differ-
ences and that these differences are authentic, and they just talk about
one black mass because it's a myth, and don't talk about one white mass
because that's also a myth, you see = I think it is that I mean which

-

caused my conversion much later on I mean to the - to the congress line.

4 i But in that year that you were in SAS0 there were seeds sown, you're
| saying = you kind of began to see crackSe.eses

F.E. Yes, yes, and the interesting thing was it was also the - I also rem-
ember clearly BC being questioned between '71, '72 - BC being really
guestioned like between - it was in '73 when other elements started
attacking BC like never before, and I'm not quite sure how this comm-
ensurated with other political developments in the Western Cape, but
much of these arguments were Unity Movement based, or Unity Movement
types of arguments against BC, and they launched a - a counter-attack
onto BC in '72, '73, and lots - lots of people began to question BC in
172, '73, but I don't think that this questioning was intensive enough
to have actually lasted until the '76 period, and the one thing which
I find bad about the '76 period is that claime are being made that it
was actually a congress uprising, and that's not true.

I mean I'm very much a part of congress and I support the congress move-
ment completely, but I don't think that that - that that period can be
attributed to congress in honesty.

JeBe Were you influenced by the Unity Mowvement making that critique.

P

No, never.,
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. essesabout - you're saying Unity Movement gave critique of BC = you
were also malking critique of BC?

E.F. Yes.

J.F, Were yoUsess

—

- O ‘4

ly empirical - it was as I experienced it in the or-
was also this contempt for intellectualisation in
mean BC had some very primitive and very - it had
some very bare ideas, man, ideas that were - that were really half-
baked, quite simpli sti c, about this black mass being mobilised and then
they going to meet a white mass, and for example, if you ask : 0.K.,

ganisation - th
the BC circles

D 4 It was essential
e

I

what happens to the good whites = then they talk about a mountain, you
know, and all the bad people on the other side of the mountain, the bad
whites on one Sl(JFJ - so you go and you go around from the one side,
the black mass, and all the goed whites go around from the other side
and they will meet on the = all sorts of simplistic kind of analyses
existed in those days = if for - I mean - agbout say, the - the differ-
ences in the levels of oppression of black and white - no, Coloureds
aren't different from blacks that are oppressed - you either pregnant
or you're not pregnant - whether you're three months pregnant or w
ther you're nine months pregnant is not the point.

| So whether you're oppressed to this degree or whether you're oppressed

| to that degree, it's not the point = it was kind of wery simplistic
anan”jes were used as a substitute for political debate in the BC
circles.

J o B, BC were saying Coloureds were oppressed like blacls?

P.E. Ye

n

°
J.F. And you're saying what?

F.E. It's not true - then they come with a story like the pregnant story,
so it doesn!'t matter if the Coloureds are nine = three months oppressed
and the blacks are nine months oppressed, pregnancy is pregnancy.

J.F, That's what they'd say?

J.I's And how did you respond to that = what did you say about that?
F.E,. Now it? i
yourself is is ?
something wrong with ¢
explain it, but it d

n
£
-

actually tackle analogies like this, but inside
) = inside yourself youn just know that there's
he story, man - you can't define it, you can't
t make any sense to you.

1 n -~ - ~ ' A " 3 2 £ \
Je e Because you can see that Coloureds are a different situation (?)

Felo Yes, yes, but what I'm trying to say is that they managed to - I don't
want to use the word hoodwink, it's a wvery negative term, but they man-
aged to keep a lot of us going on constructions like thosey, and I -

I don't think that there's too much documented about that period, but

I mean the whole BC ideology was riddled with this kind of selfism (?)

oI, But some Coloureds who are Indians would be pleased with that analogy
because of like say, guilt and feelings of a Indian who lives in the
three alﬂruy house to say : Hey, I'm oppressed, I'm bla so I'm also
oppressed = and then that just there's a big sigh of relief and they
can Jjoin the movement.

L=
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They don't want to say : Oh, well, gosh, my father's got a big car and

you don't even = you've never taken anything but a bus - they're not
going to want to bring that up, but I'm interested that you would bring
that up and would it - in a sense would point out that Donteheuwel is

a marginally better existence than Langa in the hostels,
|7 o

I think it's an essentially personal thing - I've always had this comm=
itment to criticism, and we had a big argument about it last night, the
(¢eseses) of Islam people = it was three against two - we are writing
a paper at the moment on why the call (?} of Islam from an Islamic the-
ological position, has opted for working with congress, from a theo-
logical position - I've done the paper and the paper is now being read
by the call of Islam people before publication - it's been (being) crit-
icised by call of Islam people, but as is my style, and even in the
call of Islam information brochure which I've given you, I always end
with the grey areas = I say that these are areas that our arguments =
wherein our arguments fall flat - these are questions that we haven't
resolved yet = I mean these are some of the problems in an alliance
with congress - these are contradictions in the call of Islam's pos-
ition, and I'm the leader of the call of Islam.

But it is something which I've alwayse done in every single paper that
I've - even a polemic paper - I'm mean when (?) I've defended a certain
position - at the end of that I will come with my questions about my
own position, and it's a thing I think which has permeated all - I mean
the sum total of my political involvement to - to do things I think in
a very committed way - it is guite possible for me to give my whole
life to something and yet see all the holes in it, and to expose the
holes in it.

But tell me when they were making a simplistic analogy and you were
seeing differences because of the Coloured situation, where was your
head - where was your point of view at in terms of the Coloured iden-
tity = had you by then said so=called Coloured and reject it or did
you just - where were you?

It was so=called Coloured.
When did that come about and how?

That came out right from the beginning when you started using BC term-
inology, you are so-called Coloured, but your being a part of the Col=-
oured community you - you remained a part of the Coloured community -
BC never made us become a part of the black community, BC never encour-
aged us to meet blacks - the amazing thing is that it is congress with
its non-racialism but with its recognition of cultural differences,
that has done far more to bring people of different races together -

I mean I now know far more black people and have been to black areas
far more often than in the BC days - I mean BC has done nothing to
bring communities together because it - it fails to acknowledge that
there were cultural differences in communities = they just presumed
that we were one, and so we never developed friends across the colour
lines = the only times vou saw them was at seminars, unlike now where
I know a lot of black guys and I go to the townships fairly often, and
vet now there's a recognition of the fact that you are a bit different,
that we not exactly the same.

We have a common cause, a common goal, I work from my community

and you work from yours, but there!s lots of space for us to get to-
gether, and we must increase that space for togetherness - but there
was this reference to so-called Coloured, and it was a contradiction
because vou never thought of yourself as a so-called Coloured - you
thought of yourself as a Coloured in your own - in - in your own social
awareness you were a Coloured, but you would talk of yourself as so-
“¢illed Coloured.
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J.F. S50 you would thank BC for breaking down the colour (...........) -
when youn were in NYA did you say so-called Coloured or were yOlesss
I ) N

P.E. No, I said - yes, we said so-called Coloured.

-

JLF, But was that from the BC or from the NYA or?

Oh, oh, oh, no, I was al’_:lnrr about the intermediate period - n
NYA it was the Fo1ﬁnr peeple - BC taught us about so-=called Co
and of course now itt's hgck to Coloureds,
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No, but people dontt have any qualms about using the term Coloured -
people aren't proud of it - I mean it's not a - but it's not a big
thing and nobody says so-called Coloureds any more.

%
.
=i

J.F. In the future South Africa will that (.........) ever die out or is it
a necessary term?

F.E. I think that the last four years has really brought the Coloured comm—
unity a very, very long way in = in not ensuring (.) that that kind of
thing dies out, but in making sure that a larger South Africanist pre-=
cedes whatever other cultural background you could be having - I mean

Muslim community is distinet from the Coloured community, although

a “art of thc community at the same timn, but yet for them I mean

b
ftth“le’ townrds a rQCOSﬂltAJﬂ tnnp we are a rt nf nuth
»frica, that our destiny is tied up with the rest of the people of
Africa, and the same to a far greater degree goes for the Col-
oured community, because the Coloured community is far less homogenous,
far less distinct in terms of I mean having a tradition and a history
and so on and so forth, that the Muslims could be - that the Muslims
do have, so there is this move towards a South Africanist.

In fact the irony is that the slogan of one nation is not the slogan

of congress but the slogan of others, and yet because 6f the mobilis-
ation effected by congress it is = it is essentially congress that has
moved people towards the idea of one nation = you know, the one nation
idea is essentially the Unity Movement types, the CAL t} pes - Cape Act-
ion League types, the Africanist types = it's essentially their idea
and yet it is congress that has moved people towards that position of

a unitary South Africa and all of us being a part of that.,.

d.F. Since you're so into the critiquing, can I just ask you that kind of
critique of non-racialism, which I say is the devil's advocate because
I think it can be answered, but I'm interested how you would answer it,
is that it's all fine for you as a leader to talk about the great fri-
ends you've had and all the contact you've had and all that, but that
its leaders and that the community, the base, doesn't get together -
that if you're a Coloured living in Athlone, you go to your area comm-
ittee meeting in your UDF, but you never get to f1mn]pthn, whereas you
as a leader, or somebody who!s on the national exec - Andrew Boraine
can meet with Mountain Qumbela, but that's because they've got their
positions, but yet you're saying actually that you - I'm just wondering
how you'd respond to that?

-

™
|

F.E,. Itts an interesting one - yes, I think it is true - I think a commun -
on a community - on (?) commumity with another community, I think
therets lots of scope for inter-racial contact, and T don't think that
nearly enough ig being done by congress, but the whole idea of fighting

together, or fighting a struggle at the same time.
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For example, the youngsters of Athlone did not go to fight in Langa

and the youngsters of Langa did not come to Athlone to come and riot
there, but the idea that people are rioting in Athlone on the same day
that others are rioting in Langa, it is this idea which is giving birth
to the one South Africa = it is not so much the social interaction of =
of black communities with say, Coloured communities - it's not so much
that, but much more a unity that comes from struggle, so at the meeting
then in the evening when the activist from Langa talks about what happ-
ened in the township today and the activist from Bonteheuwel talks about
what's happened in the township today, it is then when people feel, you
know, the similarity in their lives, but it's not a social convergence,
man, but - it's not a social convergence, which again I mean gives this
thing to congresst's position that there are separate communities = no
big deal about that = but one struggle - and in that way welre not mov-
ing closer to each other in the social sense, but certainly in the pol-
itical sense, and it is that, I think, that will count more than any-
thing else in a future South Africa.

What's your position and what's your understanding about this whole de-
bate of area committees = the fact that in Transvaal you've got the
anti=-PC, which is a Coloured group, you've got this UCC in Durban,

you've got the white even more, you've got the JODAC in the Transvaal,
you've got something in the Durban area possibly, but in Cape Town never,
never could you have a UDF white area committeeesse

There was some debate about it recently and it came off very badly = I
mean the people who supported the idea were shoof.

The idea of what?

The idea of separate = of = of = of a white thingie (?) - look, in some
ways it is a part of our Unity Movement tradition, it's a part of our -
I mean the Unity Movement tradition in the Cape goes very, very strong -
I don't Inmow how aware you are of that = ideologically the Cape is un-
til today very, very much a combin - today it i= a combination of Unity
Movement and congress - even the congress elements, we in the Western
Cape are on the left of congress, because our Unity Movement - because
of the Unity Movement tradition in the Western Cape.

Now the curious thing about my own position is that I commute between
the Transvaal and the Cape on an ongoing basis - I spend three, four
days in the Cape and three or four days in the Transvaal, and the pol-
itics of the two regions are completely different from each other, and
the religious life of the two communities are different from each other,
and the cultural lives (Laugh) - and I mean I've been doing this for
the last two vears = I don't support the TIC position because I think
in many ways in these areas it is not an ideological position that has
caused them to have say, JODAC and the TIC and the RMC, the Release
Mandela Committee, but it is much more the fight for political hege-
mony in different caucuses in the UDF that causes people to insist on
these kinds of divisions - that is the one reality, as far as 1 see.

The other reality is that the communities are more separate in these
areas than in the Vestern Cape - yvou see, geographically the Western
Cape is actually very small, unlike the Transvaal where Lenasia is 20
kilometers out and you can forget about them there - you can't forget
about the Coloureds in the Western Cape, yvou can't forget about the
whites in the Western = you can't forget about the blacks - I mean Langa
is in the middle of - of Athlone and Bonteheuwel, two (to) Coloured
townships, and Gugs is next to Mannenberg - is between Mannenberg and
Philipi (?] - o0 geographically then the one community cannot really
ignore the other commumity.
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F+L. And the Transvaal is a vast hinterland - the same goes for Natal = of
course in Natal they're much more closer to each other, but culturally
the - the rnqir of people it's much more = then ("J it's much more

deeper - in the Cape the black community is a culturally

C displaced
community - I mean their homeland is the Transkei and the Ciskei, so
there isn't those cultural roots - the Coloured commumi ty has its own
kind of eclectic concoction of this, that and the other, and it's (?)
the white community.

(4]

-

In Natal you've got the Indian communi tyy, who only came from India 100
years ago - parents of the present Indian generation still speak of
India as home, you go home = I mean it is lots and lots of Indian peo -
every Indian person has spent two, three years in India in his school
days, until today = you find a guy who's about 20 vears old and he's

in matric - why are you in matric at the age of 20 - oh, he spent three
veare in Indian when he was small - so India is still home, so the In-
dian identity isn't still wvery ﬂtr@ng, you see, and the Zulu ethnic
thing is still quite strong in - in - in Natal, and so the separateness
of communities is geographically and otherwise, and sociologically far -
a Tar greater reality than what it is in the Western Cape, so I think
it's a combination of these two factors that causes the Western Cape to
be so radically different.

o
0

It's first of all the Unity Movement erﬁ,mrm, secondly the = the fight
for hegemony in the - in the Transvaal and in Natal, and thirdly the -
the authentic cultural differences.

.. What do you mean by fight for hegemony in Transvaal and in Natal that
doesn't exist in Cape Town?

F.,E., No, it does exist,
S0

cept that I think they have reached a far more
ng those things = I mean factions exist in the UDF.

ex
mature way of re .,TV

F.E, Yes = factions exist openly, factions caucus openly, factions fight
openly in GC meetings, but they have this "f)"'athemv_\ss, umlike in the
Transvaal where the TIC represents a faction of the UDF = not only a
group that works with its own culture with its own cultural community -
I mean in the Cape they would be called the Isselites, the people who
have TIC kind of ideology.

J.F, Jolmny Issel?
»,E., Yes
J.F. Why, he advocates what, four nations?

F.,E. Yes, that kind of thing - not exactly in the raw ( FEBE T T, E g

J.F'e Because that doesn't really exist, people = there's that i
ique, and then when I interviewed ANC people they =said : is“m. me the

four 112'_]"5101‘15 ti]csisolo--oolo.o-volt
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F.Ee sees really a fringe idea - look, I mean there are two ways of looking
at the four nation - the = the four nation theory - the one is as the
recognition of cultural differences as the base from which to mobilise
people, and the one is to also see this as an intrinsic part of a new
South Africa, and the holding on to your ethnic identities, you see -
now congrese has no problem with the recognition of separate communities,
but it is much more cultural differences that congress acknowledges and
recognises, rather than ethmnic or racial differences, but I really =us-
pect, man, that the congress or - I mean I'm talking about the TIC and
the NIC, that they doing nothing to move out to other communities, and
that they not only using the Indianness of people as a means of harness-
ing their own communities, but the fact that they not taking their comm-
unities beyond that Indianness is an indication that they are stuck
where they are, because you supposed to use your cultural differences
as a means of mobilisation -~ you're not supposed to use your cultural
differences as a means of glorifying the past and holding onto it and =
and T get the impression, but again I mean I have my Western Cape way
of looking at this whole thing.

J.F. But just to challenge your point of wview, what about the fact that you've
sald the Coloured community is different materially, culturally etc. =
how do you mobilise the Coloured in the Western Cape - why don't you
have the Coloured UDF area committee, or in fact don*t you really have
that - isn't Grassroots a paper that represents the Coloured = I'm say-
ing if indeed you're accepting the idea that one uses the community to
mobilise just like you deal with people, Muslim people = isn't that a
contradiction, or is it actually coming down to the presentation that
becauge of Unity Mowvement backgroumnd you actually don't = you just chafe
at the ididea of mentioning the Coloured People!s CongressS.s«s

PR NO = VeSeess

o By «eses 0r the CP and SACPO or something?

F.E. No, I think the one is - I mean like take the Muslim thing by way of
analogy, Islam is a different community, the Muslims are a community
on their own - we've worked from that premise - and yet at the same time
we have worked miracles in terms of bringing our community closer to
Christians and to Hindus and to Jews - T mean I chatted to you this morn=
ing about the Jewish thing - that'!s our latest thing, you see = but we've

o
used our Islam to take us closer to other people and we have = we - from
in the beginning when the call of Islam had Muslim only meetings, we

moved beyond that and had public meetings in halls - first our meetings
were in mosques, then our meetings moved onto halls, where the general
activist could also pitch up, then our meetings move onto churches, where
we speak in churches, and we bring the Muslims into the church - now
this i®s how you take yvour commumity from one position and youn lead them
further on - I don't get the impression that the Indian congresses are
doing this kind of thing, do you know what - and - and they are able to
do it - the TIC never has a meeting in Soweto, and the IMMC would never
| think of having a meeting in Lens, so those kind of divisions are being
| kept together - I mean kept intact, and this is my problem with their
position.

e

vzj

And vou said that comes out of our Unity Movement position, but when I
asked you earlier yvou said to me oh, no, you hadn't been influenced by
Unity Movement.

F.E. I was talki about the - the Western Cape as a whole = T - I spoke
about myself personally and I spoke to you about the whole Western Cape-
when I talk about our I talk about the Western Cape.

ng
£
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J.E. I'm just so interested in and reading about the Cape historically be-
cause I've been reading about - have you read thies Gavin Lewis book
Between the Wire and the Wall and the Coloureds - have you heard of it?

«Bs Noo

@

J.F., TIt's a new book by Raven and it? title comes from a poem
e (TR SR W all - it's some academic
from Australia writing his thesis on the history of the Coloured people,
but there's a lot of facts in it that I learned, and then reading Abd-

urahman and. ...

8 from - th
\ . a 3
/ Between the Wire and the

0

F.E. Cissy GoOl.sss

J.F.  eese and Gools, and I interviewed Tabata Gool and that kind of thing,
and reading it I am struck with it - the rich tradition of resistance -
they weren't sitting around, but then that kind of absolute going mno=-
where on the boycott position and that kind of thing, so I'm interested -
it seems that in a sense what you're saying is whether or not you're
personally affected by it, whether or not you support it, it's there -
there 18 this idea, is that what vou're saying?

F.E« Yes, yes, yves, I never supported it, but it is there and it affects the
way in which you look at things = you feel it all the time.

.F, DBut what is there - when vou said = what is there that!s there = Itd
just like you to spell it out = is it an idea that you reject the word
CGoloured or is it an idea that you don't want to institutionalise the
word Coloured with the Coloured People!s Congress or what is it?
F.E. The Coloured People!s Congress is never mentioned - it's never mentioned-
now that'!s very significant - we have a sense of embarrassment at it,
and unlike in the - in the Transvaal and Nata - I don't know if you -
when you speak to Cape activists you never hear about the Coloured Peo-
ple's Congress - we never speak about it - we really (?) feel uncomfort-
able about the fact that there was actually a time when the Coloured
people call themselves Coloured and were {?} ashamed of it = there's
actunally that kind of - but it's an ambivalence, you see = it!'s an amb-
ivalence between our political position and in our social precepts = it's
that kind of thing - I mean like politically, ideologically, we ought
to be supporting that idea for that time, but no, we gloss over it and
shoo, shoo, quickly, quickly, pass over the idea that our people did
actually organise as a separate community, and Johnny Issel wanted to
revive the Coloured People!s Congress at the beginning when this whole
congress movement was being relaunched in the Western Capey; and it met
with a lot of opposition from people - I don't know if vou know about it.

Jo¥s . Did he want ' to eall TETERE N0 vvvnis o5 covbnsinel

J.F. Because obviously the name is the problem.

F.E. No, but the other thing is also unlike the Indian congresses = the In-
dian congresses is legitimately a part of the tradition of people - the
Coloured People!s Congress is not a part of the tradition of the Coloured
people - you don't have a Gandhiji, you see, that stands up, or a (...

.-..--c.-} .:.Jita or k-oooc--o-ou-l
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T.F, Do you have = do people ever talk about Coloured leaders = could you
name me = who would yon ﬂ-wmc - who would the average person you deal
with name if they say : Look, name me a figure of resistance in South
Africa who was a hero who happened to be Coloured?

F.E. No name would come to the mind.

T Nl

JoFe What about Alex La Guma?

F.E. No, no name would come to mind - now again no other commumity - I mean
I = I referred to this early on - in the more established communities,
District SEX (cecesssssvesessnss) quarters, Wynberg, the Malay quarters,
there name - a name like Alex La Guma would come to the front, Abe Sachs-
no, not Abe Sachs but he would be a known figure - Cissy Gool, Dr. Abd-
urahman - names would come to the front, but not in the townships - the

|
|
townships are communities wilithout histories, without any kind of roots.
J.F. Isn't that what it comes down to is the lack of culture - because the
Indians have that tradition and it's a culturally rooted thing, even

“7111 teSesee

= TN T

g Like mntil now, until you ralsed it; I've never thought of Alex La Guma
as a Coloured - not once have I thought of Alex La Guma as a Colouref‘

J.,F. Didnt't you see that debate in the African Communist when he wrote in
and said : I'm sick of being called a so-called Coloured = there was
| quite a lovely exchange before he died about three or four years ago,
because I interviewed Reg September about it, and he was one of the
| first people I think at the beginning of the kind of 0.K., we've had
enough of so-called already, hnt he actually wrote in and said : Look,
I grew up in Cape Town, I'm a Coloured from Cape Town and I'm not going
to call it so-called -~ I should - I want to use it in the book, that
quotation = I think he wrote to Sichaba as a letter to the editor and
then he wrote something and somebody responded, but I interviewed James
Stuart - you know who he is = and he's on the ’..'Z‘C‘ of ANC.
:

F.E. Mmm, the only Coloured, the only so-called Coloured.

J.F. heret're two - Reg Septembert's also.
F.E. Oh, I've never met Reg = is he around?

J«Fs L think he mi.{ﬁlt ‘no :*.rr,\lmr‘. = I*'1ll ask if he's around - I don't know,

maybe they were meaning another Reg = I think he hasn't been that well,
but anyway ‘L;‘nrz:-ﬂe are L]msc two and I wanted to talk to them about =
interestingly, James Stuart didn't mention it very much because he was

saying ves, we should talk to Alex La Guma - so you're saying that there

]

:

in the '_‘rm-mvaai - Reg September mentioned it a lot and it was - he was
Just disn't anVeess

P,E. No, but it's again I think if = I mean if there was any kind of possib-
ility of a history developing or a culture developing and a culture of -
of = of resistance, then it would have been during the Group Areas per-
iod, but that was also the period of social upheaval, the period of -
of disorientation, and so in = in a purely cultural sense I mean I think

r

itt's g = dtt's a - 1% a tragedy that you actually have a whole comm-
e, without any traditions, without any folk heroes,
"

not even James Matthews, without any poets.

unity without any
not even Donna r'md
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F. BSSAK
e

PR, Like you
like a
of say,

\J"Fl (l'l.!l'

isnt't it?

F.E. Yes, but

J.F. Why, because Afrikaans isn't respectable in the strugcle?

J.F. But Just
way Botha

n

-

Ye but
8

h
D

o]
-

JeFa What is

F.E. Yr*s s but

F.E, Yes, but

language
that Afr:

4 P ) Your mot

F.E. Yes, yes, only Afrikaans - I did my schooling in Afrikaans.
J.FF, I thought there was a kind of sense that people had a certain pride in

Afrikaans in the = that people spoke it and joked around and refer to
each other with those kinds of terms - even in Harare you get people =
South Africans

F.E. No, that

that - I
I think

‘A'u:_—,%: wou
t0 8
must be
although
the SACP
our peop
| whites,

| are ‘rr.

in hookmn: the non=racial ideal alive, even throughout the BC period -

BC could
Itobben Is

day and night outside the country - they could never deny the existences

of these
existenc
retts,

ad i
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Zulu expression, or as Zulu people say, or as is the tradition

F.E. Ohy you're talking about the t50tsi («seevss) = that's Notesee

1 to speak like that.

e
cr
P

not supposed to s

1-]1 .2 Ti‘-jsn

J.F. Did you grow up

Afrikaans

country it is a means of identifying and their sense of togetherness =
it's that that comes out = there was just a thing or two that I wanted
to say about t

the one thing that could have ensured that our struggle be an
extremely messy one is a black/white confrontat ;ion, and I think that

PAGE 20.
don't have a thing such as a Coloured expression, you know,
the Indian people andess.

l..o..."-..l'lll..o...'..t.ll..} of -'\.f'r‘ikaaﬂ:’—‘ is EL‘O:]_OUrOd’

it's - it's = it's a marginalised thingie.

the way people speak Afrikaans in the Cape as opposed to. the
gpeaks it. :

people are not proud of the way - no, it is you're not supp-

®os s s J

1t voulre
we speak

people have this

- yes, it - it -
s 1k like this - we uneducated,

[/}
J
D
£
V
W
,ﬂ[)
H
-l
pes
N
ot
0
—
-
;]
-2

I feel mcomfortable now because I - I speak sophisticated
- I don't speak the tsotsi (... esss) Or the ordinary peoplets
y and so I don't speak Afrikaans because I can't - It've lost

ilkaans

her spoke Afrikaans mainly?

-t
H
=
I
]

speak in Afrikaans just (..........) exXpressions.

a different one = when vou meet Soutlhh Africans outside 1
g GLET E 1 ) neet L 8 tside the

the non-racial thing before we conclude = you lmow, I think
don't want to be too philosophical about the whole thing, but

1d have dehumanised blacks as much as what it dchumanises whites,
ee a whole nation or a whole race as a part of the problem that
eliminated, I think that is dehumanising, and I think the SACP -
from what T would regard as a reactionary position initially,

had done a tremendous amount to nmon-racialise the struggle of
Tr‘, if not in practice then in theory, the idea that there are
the Congress of Democrats - the idea that there are whites who

ared to suffer for a cause - I think that had gone a long way

never ignore the fact that DBram Fischer was on jail - was on
land, and that there was a guy called Joe Slovo who was working

people and the existence of the Congress and Democrats and the
e of the SACP of the Bram Fischers and the Slovos and the Neil
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e

F.L, Tt is their existence that has done the most, I think, for ensuring
that our struggle remained a human one, and that is why I mean when I
speak in public and call for the unbanning of the ANC I always add the
SACP, because I think they've done a lot to keep our struggle a humane

one .
J.I's Why do yon say initially from a reactionary position?
Ire®E, This whole white workers thing.

J.F. You mean 19222
r.E. Yes, yes, very, very initially,
J.F'y 5o there's no anti-communism in the community you work with?

F,E. Yes, there's a lot of anti-communism in the commumity - a 'lot of anti-
communism in the community, but it's a personal position that I have
and I speak about ity I speak about it openly = the community's guite
ambivalent towards communism, especially the Muslim community, because
commumism in their - in their collective psyche (?) represents atheism,

and there's nothing else abominable to a Muzlim as non=belief in God.

Jele Can you just give me five minutes to ask about Islam because (........
A\ Py . . -~ . . i
eseees) = wWhy (Aa;}e oi‘i‘) - if you can just tell me a bit of your history
i

/
of awareness and growing up in that community - you were raised a Muslim?

F«Es2 Yes, yes = V’"F., of course I was borm in a Muslim family - I told yon
vesterday about how intensely attached to a religion :this comm - this
community was, or this f"wn,lv was, of mine, and how our being removed
to a ghetto also aseisted in the de-religionisation of our family, to
the ¢tent that my mother and her clan, which was often - we were often
cnn't;mnptmwsff*_r referred to as those - that!'s by my grandmother and by

4=

the rest of the family, as those who know nothing about Godsegebod,
which is a strange kind of Afrikaans - Godsegebod, God's - God!'s prayer,
but T think it meant to mean you know nothing about the precepts of
your religion.

Anyway I was fairly religious from a very young age, and this was un-
related to any kind of family influences, because my family gradually
moved away from religion - now there are two kinds of phenomena in the
townships - the one is that people actually become more fundamentalist
and they hold onto their evangelical types of religion = they go to
church more regularly, and it's a means of holding onto sanity - the
other trend is also to - to just - dit's just you're losing touch with
vour religion is just a part of this whole disintegration that takes
place in these communities, especially the newly uprooted ones, or the
newly placed ones or misplaced ones - displaced ones

Anyway my own religious development is essentially a personal thing -
it wasn't connected to any kind of family pressure, and in fact I taught-
you have this whole Madressa system whereby you have somebody in - in
every neighbourhood teaching all the children of that neighbourhood -

T was one of those - I was a teacher in those structures from a very
yvoung age = I think I was about eleven years old when I was teaching
:’_1_11“(‘;‘;(1”"Hiﬂ one of those structures = I was 13 years old when I became

a i‘r)rmil teacher at the mosque and got paid for it - I mean a monthly
salary - so my commitment to religion has been a fairly _q“h_- one -
when I completed my matric I went to Pakistan, where I spent eight years
of studying Islamic theology.

ARGHIVE FOR JUSTICE




Fe ESSAK. PAGE 22,

J.F. Why did you go to Pakistan - did you expect it to be eight years or -
why = not that many South African Muslims do it, do they?

F.E, Yes, fthe - no, the surprising thing is not that it's = I mean South

’
rican Muslims do go to Pakistan in large numbers, bn_t the people of
Indopak origin, meaning the clergy from Natal and the Tr ansvaal, they
normally trained in - in Pakistan, and not the ones from the Cape -

the Cape will normally train in the Middle Zast - the Cape ones - how-
ever, there is an evangelical group that operates within the Malay comm-
ity alﬂo, and it has its bases in India and Palxist.a:n, the (5 ewsen tony
sesses) = and I spent many years roaming around with them - I don't know
. if you've seen them around here also -~ they just about all over the
world - they wear those short kind of tunics, and you could see them
sometimes with theilr blankets and so on = .1'_1:':-‘; a roving band of people,
and they!ve been tn - well, you just about find them all over the world =
so I was attached to them 'md because of that commection I went to Pak-
stan.

| JeFse I'm just confused - you were in NYA and everything you told mé yester-
day I might not have even known 1f you hadn'teesee

F.E. Oh, all of this happenéd at the same time.

™

. So while you were in NYA you were also a?

| F.E. Yes, yves = 1 was a deeply religious person even in NYA, but there was

no connection = I mean it was a schizophrenic existence - there was no

| connection between my religious involvement :md my political involve-

| ment = I mean it was two completely separate things - the religious

| people frowned on my political thingies and my political friends, no,

| they did not frown on my = on my religious commitment at all = they were
very respectful towards it = but it was a kind of game that you played
with God, that I will help you and then yon help us = I help you in
your religious thingies and you help us in our political things - that

£ very naive high school ra ":'Lo"!'\'lls:n.wm that I had at

was the kind of
that stage, and it was a Christian group in Pakistan that forced me to

see the relationship between the two.

I belonged to a Christian group in Pakistan, the Students Christian
lovement, E‘n‘?‘l"l}f early in my i'honlor?lcnl studies in stan - now 1L
mean the other amazing thing was that I went to study at a very con-
servative i:lﬂcc - at a place where if you read newspapers I mean, then
you are loat 's the daily mewspapers - because you came here
|
\
\
|
|

i t
Por . v ....,{ for religion, you did not come here for dunya, for the
Yn'fJI"].do * e

T r L 4.
Jds F, What are those

F.E« Din - D i n, and stroke on the i, and dunya - d un y a, and a stroke
| on the a = so you were reminded all the time that you came here for dir
‘ and not for dumya I mean, and so you not supposed to read newSpapers,
and indeed I was expelled from that placc after four and a half years
becanse as = to quote my principal - Tumhari khariji ta aluqat ha'ﬂ_ut :
hai - vou've got lots of outside connections = but I was shrewd - I did
not take my expulsion - I didn't protest against it, but I asked for
forgiveness and I promised never to do it again, but it was iu}st 8 o I
vas just being shrewd, that's all - you see, I realised that if I'm
being expelled from there, then I knew that I'm going to be different
| from all the other theologians back home, and I also knew that an ex-

= 3 =2 4~ .. .
pulsion behind your namey, I mean people don't nndr.;rs Land_ hat for this
and that - people don't understand that whole social environment, that
whole = the theological narrowness of people I mean, and they will just

= \ 13 1 » 3 g [
say (.. ess ssssssusenss.) Faried - he was expelledy; whatts he ub.]_hln
about.

0¥
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F.E. So I stayed on for six months after that at that place after I was rein -
reinstated, and then I quietly left for another place = but the amazing
thing was that I lived in this environment where you could not read out-
side newspapers, and in this environment, coming from South Africa -
coming from all that political kind of wvibrancy and so on and so forth -
I actually not only survived but I grew - I was a psychological wreck
in the beginning - T mean can you imagine that very active kind of 1life
of social commitment, of involvement, and here you are now stuck to =
to your books - you are now stuck to your books and as if there is no
world beyond your books, beyond your books and beyond your spiritual
masters - we found - T was sitting in the cafe at the bottom of our in-
stitution one night, myself and = and two other frie = and one other
friend from South Africa = we were four who were involved politically,
including the president of SABSA, the South African Black Scholars Ass-
ociation - four of us had gone to Pakistan, and they dropped out of
religious studies.

Anyway we were sitting in this cafe one night when a guy started chatt-
ing to us, and then - I remember we were discussing Ivan Illych and his
stuff (?) and his works, so a guy walks up to us and he asked us = he
wanted to Jjoin the conversation - we really ignored him because not un-
like many other parts of the two thirds world, people have a fascination
| with English and they want to interrupt your conversation as soon as
they know that you speak Inglish - they want to become friendly with
you, they want to learn English, they want to use you in this way, you
see, so we were tired of this whole Pakis -~ of this Pakistani nonsense
for two or three months already.

Anyway the guy persisted and he turned out to be a Catholic priest,
Father Jimmy de Souza, and he told us that he knows of another group
that meete on a weekly basis in fact to discuss the works of Ivan Ill-
ych - I - we went to our room and two of us decided that this guy can't
be trusted and they're not going to take up the meeting with him - I
went to meet Jimmy, and that was the beginning of a wonderful relation-
ship between myself and = and the Christian community = did I give you
a copy of the Desmond Tutu peace (?) lecture - in there you'll see I
make reference to the Christian community and to their suffering in
Pakistan, the social oppression that they experience - anyway = and so

N1

I joined the Students Christian Movement..e.s

F.E. Yes, in Pakistan, and we met once a week to discuss Ivan Illych and to
work on educational projects = later on of course my involvement with
them increased so much that I became vice-principal of a high school
being run by them, the St. Patricks Technical ligh School, being rum
by the La Salle brothers, and we had lote of different kinds of pro-
jects going in the sweeper community, in the prisons, in the Hindu vill-
ages, literacy progranmes, a whole variety of things, but, they forced
me away from my narrow perception of religion and they forced me also
from my very chauvinistic Muslim perspective that I had grown up with
in this other fundamentalist grouping, you see - anyway they are ess-
entially responsible for the fact that I could see the marriage between

Islam and my = and my social commitment, and not my theology - I mean

T have successfully integrated my theology with my - with my soc=

ial commitment don't know - I don't want to take a boast (?) but I

do think that as far as the emergence of a liberation theology is con-

cerned, L don't think that our group, the Call of Islam, and myself
personally = I do think that we are doing a pioneering work in many

;Oﬁforﬁﬂcés that I've attended overseas = the ltind of theology that we

expound, people have never come across it.

=)

todavy
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